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PREFACE 


Ta'wil al-Ahddith is one of the most important works of Shih 
Waliyullah of Delhi. On a subject like this, it is indeed a unique 
presentation. Brevity and employment of a particular terminology 
are the main features of its style. 

This small treatise deals with the interpretation of the stories 
and the explanation of the major events which had taken place 
during the days of those prophets whose names have come down 
in the Holy Qur'an. For every event a natural cause has been 
cited, as nothing happens in the world without a cause. Even 
miracles have their causes. But, if it is necessary to create a 
thing, God creates it even if there be no causes, as He possesses 
infinite knowledge, These causes, however, are known to him 
who has thoroughly comprehended the science of the working 
system of the whole universe and has properly understood both 
the earthly and the heavenly causes working in it. Shih Sahib un- 
doubtedly possessed a copious share of that science. A hint towards 
that is given in the end on the topic “Wonders of the World”. 

This book has been so named, as all the happenings which 
happen in the world are like a dream and a vision, and they first 
appear in the Similitudinary World (‘Alam-ul-Mithal) inasuitable 
form. Some persons who are spiritually advanced come to know of 
them in their dreams. An example of it is found in the chapter 
named “Joseph” in the Holy Qur’an. The dream of seven cowsseen 
by the king of Egypt was correctly interpreted by the Prophet 
Joseph. Shih Sahib himself has explained somewhere the reason 
of hisgiving such a name to the book. According to him, for every 
change which is to take place, there ought to be a required cap- 
ability both in the prophet of that age and in the people to whom 
he is being sent. 

4 1: Al-Faus al-Kabir fi Usa al-Tafsir, p. 402: 
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In this work, the history of the evolution of the human mind 
is traced, and for all the important events, including the miracles, 
their natural causes have been mentioned. It bears some resem- 
blance to the Fug w/-Hikam of Ibn-ul-'Arabi. Shah Waliyullah 
had studied Fuss under the guidance of his father; thus, there 
is reason to believe that he had been influenced by the work of 
al-Shaikh al-Akbar, but the Shaikh has not explained, as Shah 
Sahib has done, the secrets underlying the important events 
which bad taken place in the days of the prophets. 

‘The book was first translated by the present translator into 
the Sindhi language and was published by the Shah Waliyullah 
Academy, Hyderabad, in 1964. Looking to the usefulness and im- 
portance of the book, its English rendering was considered neces- 
sary. This book, it is hoped, will appeal to the modern mind and 
will be found to its temper and taste. The narration throughout 
is interesting and appealing. It is, therefore, that Shah Waliyulléh 
has rightly claimed to have come for the scientific age, wherein 
people were not prepared to accept everything blindly. 
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THANKSGIVING 
In the Name of God, the Benesicent, the Merciful 


All praise be to God, Who sent the propbets with His clear 
command and guidance. He placed the treasures of knowledge of 
His person (dhdi), of His names and of the secrets of His creation 
in their hearts. He made their tongues to speak that by which he 
whose nature (fifrah) is free from defect can be reformed and im- 
proved, and in order that an argument can be established against 
him who persists in his obstinacy in denying and rejecting thetruth. 

He, then, moved their lives towards the multifarious stages of 
His nearness, and by His power and prowess showed to them the 
rare events. Many blessings descended on them when they were 
enshrowded by His mercy and help. He lightened their hardships 
when they smote and hit them repeatedly with a view to keeping 
their hearts steady and unshakable. 

‘Many miracles appeared at their hands, so that he who perishes 
by a clear sign may perish because of his wretchedness, and 
he who lives by a clear sign may live on account of his good for- 
tune! At the time of His suppressing and waging war against 

~ infidelity, He turned upside down many plans of the enemies and 
threw them back on their faces. Many enemies were finished and 
sent to their graves by the accepted prayers of the prophets. They 
had seen many a dream in which the secrets of the Intermediary 
World and those of the Day of Resurrection and all that was to 
come upon man in his future life were disclosed to them. Many 
events were shown to them in which the secrets of the Angelic 
World and those of the World of Divinity were represented before 
them in suitable forms by which they came to know of the mean- 
ing implied in them. 

He has placed a secret in each one of those events which can 





1. Qur'an, vi 
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be understood only by those whom He has chosen and whom He 
has taught the science of the interpretation of dreams (Ta’tet! al- 
Ahddith), and by those whose hearts He had expanded with both 
the acquired and the hereditary knowledge. 

Glory be to Him Who gives from His knowledge and provision 
whomsoever He likes. I bear witness that there isnogod but Allah, 
Who is alone withont any partner, a witness which may fulfil the 
right God has on His servants. And I bear witness that our Chief, 
Muhammad, is His servant and H's messenger, and is one under 
whose banner Adam and others will stand for protection on the 
Day of Judgment, when the situation will be too grave and serious. 

‘After this, the weak servant, needy of the mercy of his generous 
Lord, namely Ahmad, known as Waliyullh b. ‘Abd-ur-Rahim, 
says that these narrations are the springs which have gushed out 
of the science of the “Interpretation of Dreams” and are the 
branches which have shot out of the great, lofty tree of the secret 
of heritage? 

I have named this treatise as Ta'wt! al-Ahddtth, so that this 
heading may lift the thick veil which has covered the real truth. 
All, abundant, excellent, limitless and countless praise be to God. 





2. Here i a relerece to Sth SURb's having Inherited this bran 
science from his forefathers, ee 


INTRODUCTION 


Know that when God sends down a Divine science to human 
beings through the tongue of a human being, coming down from 
the Original Source (God) in the form of an emanation towards 
‘them, the way which it follows is not that of a metaphor or an 
allusion just as it happens in the sciences of the common people; 
but its way towards it is that of alTajawmuz al-Tatt't. For 
‘example, when the knowledge of a certain condition which is to 
happen to a man is poured into his senses, it (knowledge) 
presented to him in the form of a dream made of both the 
voluntary and involuntary actions of the bodies and the animals 
bearing resemblance in some way to that poured out general con- 
dition. 

There is a man in whom the knowledge is poured that he 
would soon become aking; he dreams (the symbols of) kingship 
in the form of a crown or an elephant,and then he sees that someone 
comes to him and puts a crown on his head or makes him ride an 
clephant, The interpreter on hearing it (the dream) says that this 
dream signifies that the dreamer will acquiré kingship. By the 
crownand theelephant is meant the conferment of kingship, while 
the coming of a man and his putting the crown on his head and 
making him ride the elephant is a cause of the affair. It is so be- 
cause man by his nature is disposed to think that there is a cause 
for every happening; thus unavoidably that cause assumes be- 
fore him in this dream the form of someone who comes and par- 
ticipates in putting the crown on his head. 

Similarly, whenGod intendsto draw man’s attention towards 
a general reality, the nature (Jaw) of which transcends the 
nature of senses, then He draws his attention towards it through 
a story or a speech, the sum and substance of which happens to 
imitate His intention, as the dream imitates the desired event. 
In this respect, by the show of dignity of the kings and the 











toobaa-elibrary.blogspot.com 


6 Ta'wil al-Ahadith 


execution of their order in the country when seen in the dream is 
meant the exaltation and the greatness of God. To that refers the 
Word of God: “Nay, He, both His hands are spread out.” Simi- 
larly, there are other allegories, such as laughing, etc. 

‘Accordingly, when God intended to inform us of His being 
Generous, He looked at the form of generosity ithad in the dream, 
and that was the spreading of the hands. He, therefore, spoke to 
us about it in that way. And when He intended to inform us of 
His being the Administrator (mydabbir) of the heavens and the 
earth, He looked at the form of administration it had in the dream, 
and it was the dignity of the kings in the position of their autho- 
rity. Thus, He spoke to us about it in that manner. However, the 
foundation of His speech, if you were to thoroughly examine 
certain forms, is not based oa the relations mentioned in the 
explanatory science (‘Iim al-Bayan). 

By al-Tajawwuz al-Tabi't I mean the imitation of an orderly 
happening and an event or of a speech implied in an allusion, 
through a general secret hinting at the connections which the 
nature (fabf‘ah) takes consideration of in the dream, when it re- 
ceives the general knowledge and forms a picture of it. 

Know that the conditions which are to happen to the perfect 
men unexpectedly and the orderly events seen in the dream sig- 
nify the consummation of their desires, the reason being that the 
predication (hukm) of the conditions and events is like the predi- 
cation of the dream. Similarly, all the events which take place in 
the world are dreams, and they, however, have certain principles 
and forms, Some of the principles are as follows: 

(1) The intention of God about His servants, namely, to effect 
administration among them through inspirations (i!hdmat), trans- 
formations (ihdld!) and the raising of causes (tagribat). Thus, Divine 
Mercy (Rahmit) personally turns towards the establishment of the 
best order (nism khair) and naturally moves towards finding out 
an event, He, then, in order to bring about that event, gives 
rise to an inspiration or to a transformation or to a cause among 
His servants, and then, according to the usual course, selects the 
nearest of the things (sufficient to bring about that event) avail- 











1. Qur'ao, v. 64. 
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able on that day. Consequently, an external event gradually 
appears through the appearance of the cause and the inspiration, 
and then the natures as well as the minds (nufds) accept that 
event according to their capability. Now, here, that event is only 
a form and a dream, while that administration put into effect is 
a principle and an interpretation, An example of it is as follows: 
When God intended to appoint a vicegerent in the earth, He 
created Adam. Adam was then encompassed by a similitudinary 
reality by which is meant the Paradise. As such, he was dealt 
with as the inmates of the Paradise are dealt with, and the door 
of his becoming the vicegerent in the earth became closed.? There- 
after, some causes appeared which, according to the purity of 
his heart, gave him a warning to the effect that his eating the tree 
is forbidden for him, as this would lead him to his removal from 
the Paradise, This warning then became a necessary revelation 
for him, The Satan, who was essentially mischievous, was well 
Prepared to prompt evil thoughts into his mind, The nature of 
Adam again was disposed to the eating of the tree with theresult 
that he ate it and, in consequence, was blamed and turned out, 
All this was a dream and a vision, the interpretation of which is 
as follows: God's intention in creating Adam was that he should 
become a vicegerent in the earth and attain his specific perfection 
(kamal naw), As regards his being prohibited from eating the tree, 
the prompting by Satan of evil thoughts, his being reprimanded 
and, finally, his expulsion from the Paradise, all this was a form 
of the cause according to his coming out gradually from the world 
of similitude to the world of mortals. 

(2) At times, a certain person by his very nature happens to 
be prepared for perfection, such as his taking notice of a Divine 
secret or keeping a continuous connection with the Sublime 
Assembly (Mala’i-A'la) or getting dyed with a Divine dye. He 
Acquires this according to his attainment of maturity. The appear- 








2 Adam, even though he was an earthly person, yet because of his perfec- 
tion he had acquired an other-worldly body, and, thus, was lodged in the 
Paradise. At that time, his body looked like judinary body (Tafhimet, 
Vol. 11, p. 118). From this it also appears that it was an earthly Paradive 
‘where Adam was deluded by the Satan, 
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ance of his perfection, however, goes by a known order (iz4m), 
when he gets some freedom from the veils of nature (/abf‘ah), of 
custom and of the body. Sometimes, when he gains such freedom 
from these veils, this connection (with the Sublime Assembly), 
this dye and these moments of freedom assume in his senses or 
his dream the form of a regular event, An interpretation of it is 
one of those things (namely, Divine secret, connection with the 
Sublime Assembly and getting dyed with a Divine dye). An exam- 
ple of it is as follows: The Holy Prophet, in the very beginning of 
his nature, was found connected with the World of Divinity, bear- 
ing resemblance to the Sublime Assembly and was free from 
every kind of impurity. As such, his nature began perfecting time 
after time. At times, his perfection appeared in the form of the 
splitting of the chest. At times, it appeared in the shape of the 
speech of the angel Gabriel while he (Gabriel) was sitting between 
the heaven and the earth. And at times, he was weighed with the 
rest of the people and outweighed them all, and at times, in the 
form of the Ascension (Mi'rdj). 

Similarly, the Prophet Abraham (Ibrahim) was strong-hearted. 
in following the law of Nature. When his nature became perfect, 
it appeared in the form of a happening, and it was his look upon 
the stars, the moon and the sun. By their setting he made an 
inference that they were not those who had created him. Don't 
you see the jealous: how his jealousy appears during a particular 
happening? The nature, therefore, is a principle and the happening 
is a form. 

(3) The language of the Real (al-Hlagq) differs according to the 
capability of the person addressed with the result that, at times, 
he hears particular language and, at times, an ordinary one. The 
Divine. Mercy (Rohmat) also, at times, intends one state and, at 
times, some other state. Thus, the hearer, at times, happens to 
be dyed with this state and, at times, with that state, and in 
every state he receives what suits him best. Then, for this secret 
and for man’s coming out from power to action, an event is 
formed, such as a command, a prohibition, a punishment, a 
reprehension, an abrogation, a ransoming and a forgiveness. An 
example of it is as follows: In the beginning, fifty prayers were 
prescribed on the occasion of the Ascension, In the end, God said ; 
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“The word does not change before Me.”3 These are five and these 
are fifty. These are fifty by language expressive of permissible 
liberty (lisdn tajawwus), and five by language expressive of reality. 
The object in both the cases is one and the same, but God, on 
account of some wisdom He had in mind, concealed the reality 
in the beginning. 

The Prophet Jonah (Yénus) had firmly decided upon destroying 
his people, while the Divine Curse had not yet reached its stage 
and assumed an ugly aspect. But when he turned to God and 
conversed with Him secretly, he tock notice of that aspect. It 
is just like this. Someone sees a dream in which an address is 
represented to him in the form of a story pointing out to the 
rottenness of fruits and the breaking of the vessels, When he wakes 
up from sleep he understands that the object behind it was to 
draw his attention to that aspect (namely, the deterioration of 
his condition). To illustrate further, a person of phlegmatic nature 
finds in his sleep that he is caught in by cold, is drowned in 
the ocean or {s smitten by snow and rain. Similarly, he who, is 
overcome by the faculty of anger sees in his dream, when that 
faculty comes in a clash with his angelic faculty, that, as if, a lion 
is attacking him, All these things are pointing to the aspects of 
his mind, firmly established in it in a form that resembles the 
natural story. Jonah was addressed through such a story, so that 
it may serve as an example for him, not that it should become a 
general rule. 

Know that when God desires to manifest an extraordinary 
work (khdrig“ddah) in order to effect administration, He does so in 
the form of an ordinary course, however weak that ordinary 
course may be. For example, a man suffers from a minor illness, 
and when a physician sees him, he does not pay any attention to 
him, as he never thinks that he would die of this illness, but the 
decree of God appears even in that minor illness and he dies. 

Thus, there are weak causes for the extraordinary works as 
Well, which are, as if, in accompaniment of the execution of the 
decree of God and His Providence towards the earthly causes, so 
that the order (‘adal) should not be completely broken, There 











3. Qur'an, 1. 29. 
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‘ints both in the Qur'an and in the Tradition which give an 
indication of such causes. In the story, however, there is a hint 
and a meaning, which a gnostic understands, nay, every righteous 
and intelligent person can also confprehend it. The Holy Prop 
has said: “When God decides for man that he should die at a 
certain place, He fixes for him a need to go to that place.” Thus, 
giving rise to his need is just to take into consideration the cour: 
of voluntary acts, o that the order may not break. 

God willing, we aresoon o point out the interpretation of every 
happening and the reason of the particular form it takes, and are 
also to point out those weak causes behind every extraordinary 
work. You, therefore, wait for our hints and watch with vigilance 
when we narrate the story. 





ADAM AND ENOCH 


The faculties of the spirits of the heavenly bodies gathered in 
some comer of the earth, and the origin of the species of man 
(humanity) pleaded to God for its appearance in the world of 
mortals (material world). Consequently, elements became balanced 
and turned into a fine putrefaction. Then, God, according to those 
conditions, decided to create His vicegerent in the earth, that is, 
someone in whom there may be an ample scope for progress and 
fortheacquisition of the perfect moral character. He may combine 
both the angelic and the bestial faculties which give rise to the 
emergence of the Divine states, like goodness and love. He may 
also be worthy to receive a Law (Shari'ah) {rom above, till he 
may become the universe itself, a copy of the Divine Mercy 
(Rahmiit) which encompasses all the realities of the universe in 
general. 

There were, however, angels who deserved to be inspired with 
the knowledge of the future. They were made of elements and 
were the officers working in elements under inspiration from God, 
They received an inspiration that God is soon to create a vice. 
erent whose business would be such and such, He will shed blood 
and make mischief in the earth, and will, in consequence, be 
Punished both in this world and in the hereafter. But the wisdom 
implied in his creation did not become clear to them, because 
they knew only what they were inspired with. Thus, according 
to the condition of those angels, the wisdom of God and His 
Providence desired to let them know what they knew not. 
sigh tly, they were told through general inspiration (iham 
Sjmalt) that God possesses wisdom which they do not know; 
Secondly, through an explanatory event, which would be a com. 
mentary and an elucidation of that wisdom. Then, with the 
Gommand of God and His intention, a balanced matter became 
‘llected, which was, as if, a combination of all the different parts 
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of the earth. When any temperate object is touched by something 
hot, it becomes hot, and becomes cold when touched by some- 
thing cold. Thus, that matter on account of the adjacent power 
combined all the parts of the earth and was, as if, their leaven. 
‘At that time it became like a putrefacted matter which gives rise 
to the creation of worms, save that its putrefaction was spiritual 
and not unclean, because it received a stroke from a strong 
‘spiritual faculty. It was just like the putrefaction of the seminal 
fluid in the belly of a woman which, when God breathes the spirit 
{nto it, becomes alive.! 

In short, when the intention by Adam's creation was the 
creation of the species, its predication so penetrated his indi- 
viduality that he looked as if he was the species itself; and the 
awarenessof this secret also penetrated the very essence of his in- 
dividuality. Besides, when he was the result of the combined 
concentrations of the spiritualities, their predication also pene- 
trated his soul (Riih). 

As his acquaintance with his Lord was new, and the system 
of the elements and the humours had not become strong in him 
as yet, he was, for some time, dealt with as the inmates of the 
Paradise were dealt with. Thereafter, a cause took place, so that 
he may exclusively devote himself to the purpose he was created 
for, and that the predications of his natural disposition may 
dominate him. 

‘A spirituality suitable to the angels was implanted in him, 
and he, on that account, deserved to receive the inspiration. A 
bestial spirituality was also infixed in him, by which he deserved 
to be a vehicle for the ugly states arising out of the abundance of 
food. When both the angelic and the bestial faculties united he 
gained an intellect more perfect than all the other intellects of 
the animals, His intellect then penetrated his lust, his anger and 
his needs. Thereafter, he was inspired with the wonderful necessary 
works of life and also with the ways of finding out different kinds 
of arts and crafts. His intellect penetrated his angelic state as 














1, Here Shih Wallyullét teems to have been influenced by the philoso- 
phical romance, Hayy bn Yagrdm (the living one son of the waking one) of 
Toa Tofail, 
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well, and he was, thus, inspired with the various forms of worship 
and purification. God then established wonderful laws for all thoze 
matters {or his children. According to these three principles, some 
happenings had happened to him, and they are as follows: 

(1) The elemental angels and the angels employed as officers 
to look after the affairs of people were commanded to prostrate 
before Adam in person, while the angels of the Sublime Assembly 
were commanded to prostrate before him in form (ashbai) with 
‘the result that they all appeared in the form of prostration- 
makers, just as the angel Gabriel, while inquiring about “Faith,” 
“Tslam” and “Goodness,”’ had appeared (before the Holy Prophet) 
in the form of a bedouin Arab. It is, therefore, that the Holy 
Prophet had said: “Gabriel had come to you to teach your 
yeligion to you.” In the light of this explanation, all the angels 
prostrated before him. 

In short, their prostration implied a deep secret, and that deep 
secret was that they were worshipping God alone in all that they 
were doing for the children of Adam, namely, praying for them 
and discussing among themselves about them, Thus, Adam and 
his children were a direction for their worship. This secret, then, 
assumed the form of an event and became a revelation making it 
necessary for them to prostrate. 

‘There was, however, Satan among them, who by his very 
nature was disposed to envy, grudge and havghtiness, but he did 
not have an opportunity to manifest those evils, By his very 
nature he was completely given over to wickedness and mischief, 
but as the influence of the angels had dominated him for some 
time, he had entered into their fold. When he was commanded 
to prostrate, he disobeyed God, He, therefore, cursed him very 
severely with the result that he was encompassed by sins and 
became, asf, changed into a different form and exclusively applied 
to wickedness? 

2. Au Satan was a personification of wickedoess and mischief, he must 
have plaved a terrible mishchief with Adam. The way Sbih Sahib bas given 
‘of Satan lends support to the interpretation made by Maulan 
‘SindbT in his I’hdm ar-Rahman on pp. 94-5, that Satao bad 
le jinn and bad actually done the act of xexaal intercourse 
‘before him, inciting him thereby to do th: ‘that all, he told him, 
‘would be the cause of his eternal life in Pa 
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(2) Adam was encompassed by the facultles vt tae spirits 
and imaginations of the Sublime Assembly. The imagination of 
the Throne had also turned towards him, with the result that he 
became (an inmate) in Paradise, while as a matter of fact he was 
still in his place on the earth. In consequence, the rules of Para- 
dise were applied to him, But as there was asensual urge in him, 
he very eagerly longed for a female of his own genus, and strongly 
imagined her form with the result that she appeared out of his 
imagination. 

Thereafter, God created a cause, so that Adam may devote 
himself exclusively to the purpose He had created him for. He 
also commanded his sensual and greedy nature to obey the inspira~ 
tion it may receive from the source of wickedness, which it 
obeyed, But there Adam felt some doubt and found the true 
Knowledge mixed up with the false one, and also felt some sort of 
hardness in his heart which somehow prevented him from perceiv- 
ing that trath as it actually was, 

Forbidden Tree 

‘The truth is that Adam, prior to his being in the Paradise, was 
commanded by the tongue of Providence, peculiar to that occasion, 
that the eating of the tree was forbidden for him which, if eaten, 
would lead to his expulsion from the Paradise and land him in 
trouble, hunger and thirst. He was also inspired with the true 
knowledge that his eating of it would be the cause of his eternity, 
ie. the survival of the (human) species, the appearance of the 
command of God and His intention. Both the command and the 
inspiration descended on his nature, and here the affair became 
dubious to him. He became perplexed and hesitant and could not 
understand what he should do. God alluded his perptexity and 
hesitation to forgetfulness (nisydn). 

Then the sensual urge in his breast got excited with the result 
that be ate of the tree.} This, as a matter of fact, was the result 
of the true knowledge having mixed up with te false one, It was 








3, From here it could be safely made out that by eating of the tree was 
meant the sexaal intercourse, as this is the only food of the sensual urge 
when it is excited, The late Mauléng ‘Ubaidulldh Sindhi in his 1Adm 
ar-Rahmdn, pp. 94-5, bas alto given the same interpretation, 
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also the result of the hardness of his heart and the absence of the 
proper appearance of the inspiration, He, therefore, thought that 
perhaps the meaning of eternity was his survival in Paradise. Thus, 
this knov ledge being mixed up with falsehood was a Satanic 
promipting of an evil thought. 

It was indeed a cause for the intention of God which He had 
made in the eternity, As a result of that (eating of the tree), the 
predications (akkdm) of nature (fabt'ah) appeared in him and the 
order (nizim) of the elements and the humours prevailed upon 
him. Paradise was lost, the angelic providence remained conceal- 
ed {rom himand the natural providence made its full appearance. 
He was then told that when the nature (tabt‘ah) will smite his child- 
ren and they would not be fit to receive the true inspiration, it 
would become necessary in the generosity and the wisdom of God 
to send messengers to them from among them. Those who will 
follow the guidance, there will be no fear on them, nor will they 
grieve, and he who will reject it will enter the Hell-fire, and after 
that he will be condemned very strongly. 

The secret of all this was that there was a conflict between 
the angelic soul and the nature (fabi'ah). The latter had encom- 
passed the former from every side. He then importunately plead- 
ed to God for protection and was, in consequence, guided towards 
the spiritual predication in nature, He thereby fulfilled the pre- 
dication of both the nature and the soul. His case at that time 
was like that of a mystic (salik) who had devoted himself exclu- 
sively to God and had gone on ascending and then finally returned 
with God to journey in the world (khalg). This return of his from 
a high state to a low one was, in a way, his descent (hubit).¢ 

(3) When his soul became free from the veils of nature (fabl'ah) 
he was inspired with the knowledge of the useful works of life 
(irtifagat) and the needs the human beings will feel in the future. 
He was also inspired with the knowledge of the tools, by the help 
of which he could make progress, and the knowledge of the scan- 
sion of voices and that of the way he may utter word in front of 








4. According to Sh&h Sahib, the word hubaj here meade the descent 
of the state, from the higher to the lower, and not of the place, 
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everything. There, however, he found, that his reality was pay- 
ing attention to everything. 

God then manifested those things in theSimilitudinary World 
as Adam had known them in his imagination. He, then, asked 
the angels about them and their names and the ways the useful 
work (irtifag) could be done. But they had no knowledge of that, 
as no such clear reason to understand them was placed in their 
nature which should have penetrated senuality, anger and the 
needs. Thus, the wisdom of God appeared, and His favour on the 
angels, in teaching them what they knew not, became complete. 

(4) One day when he (Adam) was intellectually applied, he came 
to know that he is the origin of the human beings, and their be- 
coming good and bad would be determined according to the 
difference of their capabilities (isé ‘dadat). Then, their forms were 
caused to appear in the Similitudinary World by way of comple 
tion for Adam and an explanation of the decision taken for their 
existence in that World (of Similitudes). God, then, asked them: 
“Am I not your Lord?" They replied “Yes.” This reply of theirs 
was, however, made by the tongue of nature (jifral) prior to its 
mixture with the constitution (labah), which (mixture) was likely 
to cause an impediment in the expression. Thus, they on that 
account were taken to task, as that event was an explanation of 
the origin of their nature, That event was the form of nature. 
just as a thing isrepresented by its forminthedream. The punish. 
ment was then attributed to it (that nature) both in the Divine 
sciences which descend upon the perceptive faculties of the Sub- 
lime Assembly and those of the human beings. 

(5) He was inspired with the doing of some work of the first 
stage of the socio-economics (al-Jrlifaq_al-Awwal). Consequently, 
he took to cultivation, harvesting, treading the corn, subjugating 
the animals and cooking the food. He also invented some langue 
ages and found guidance to the styles of speech, etc. He took care 
of the affairs of progeny and established rules for worship, 

‘The Prophet Enoch (Idris), in the beginning of his life, was a 
partisan of Adam and followed his footsteps in the natural, God- 
given human sciences, His perfection in those days was implied 
in his devotion to acquiring the attributes (ahkdm) of the human 
form. Rising from this stage he turned to acquire the wisdom 
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implied in insilazh$ (jumping out of hamanness into angelicness), 

He, then, applied himself exclusively to the acquisition of the 
attributes of the Self-unfolding Existence (al-Wujid al-Munbasif) 
which isafter the form of the universe (existing things), and moved 
further to the point of the Divine Aspect (Lahii!). After that, he 
descended towards the sciences of nature (fab¥'fydt), divinity, 
astronomy, medicine and socio-economics. It was so because 
he wasa handicraftsman, strong in his intellect and imagination. 
Asa result of it, many sciences appeared from him, and the Divine 
Providence penetrated them and made them effective. Thus, they 
remained well preserved in spite of the change of generations and 
times, When one generation was wiped out, another came in its 
place, and when one age changed, the other one took its place, He 
was subsequently blessed in those sciences. 

Then, the Magian and the Hanafi creeds sprang up. The sciences 
of medicine, of invocation (for God's help) and of astronomy be- 
came systematised and properly arranged. These sciences were 
true in those days, though the truth was mixed up with false- 
hood and the established reality was blended with the altered 
one. 

He, then, made still further progress and applied bimself to 
the acquisition of the angelic aspect by restraining his nature 
(fabt‘ah) and by stripping 1t off its requirements. Consequently, he 
was encompassed by the Heavenly state (Paradise) and was raised 
toa high station, 











5. Inzilath means that the Latent Reality may force the Rational Soul 
(Wars Natiga to copy its repr jove to an extent it (Rational Soul) is 
Teduced to nothingness, See al-Khair al-Kathir, p. 59. 

6, The acience of da'wdt is a system of incantation, held lawful by the 
orthodox Muslims, ao long as man does not associate anything with God. 
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He, in general, was so strong in the bestial faculty that it had 
become a veil over the face of his soul, preventing it from its at= 
taining its perfection. Same was the case with the majority of 
people to whom he was sent. Accordingly, a Law (Sharfah) was 
prescribed for them under which they were obliged to pray and 
fast continuously and to do such acts of obedience as were to sup- 
press this bestial faculty and awaken it towards humanity. They (the 
people of Noah), however, could not understand much the subtleties 
of the domestic and the acquired philosophy on account of their 
inclination to bestiality. As such, no abstruse sciences about these 
matters were revealed to them. Noah himself was calm in apply- 
ing his imagination and thought towards knowing these subtle 
problems, and, thus, did not rise to the sciences of the Prophet 
Enoch (Idris) altogether. 

His people were transgressors and unbelievers. They had spoil- 
ed the works of socio-economic development with the result that 
their road to God was closed. They had gone out of humanit; 
even though, in form, they looked like human beings. In conse. 
quence, the Sublime Assembly became angry with them. When 
God looked at them, He cursed them and grew wrathful. Then a 
decision to destroy them was taken; however, it became neces- 
faty in the wisdom of God to give them a warning and the direc- 
tion to the Truth first. It is so, because God has various tongues 
a ny Providences. If He becomes angry with a peopte by 
one tongue, He does not giv i 
on ia ee give up His kindness towards them by 

Now, when the destruction of all the species and their recrea- 
tion afresh was a great evil which God did not like, and when the 
heavenly and the earthly causes had not united together and as- 
sumed a modest aspect opposing the Divine Providence, it became 
necessary in His Providence to raise a cause for the preservation of 
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the origins of the species. Noah was, thus, inspired with the 
preparation of a boat and for placing therein both males and 
females of all the kinds of species and also the seed of every tree 
which was not growing by itself, This is how God accomplished 
His affair. 

‘The Divine Administration (al-Tadttr al-Ilaht) then waited for 
a great atmospheric change in order to punish them with it. 
When both the heavenly and the earthly causes agreed upon a 
universal deluge, God carried His decision through. It is seldom 
that a great change takes place, and it takes place only when 
many providences require and press for, as the providence of the 
earthly natures ({abi's*), the providence of the heavenly orders 
(ahkim) and the providence of the Divine arguments and also 
those of the Divine Laws (Nawdmts) which have been prescribed 
for the people. But he who is given only a portion of the know- 
ledge of one of these providences, and is unaware of the rest, 
accuses him of lying who attributes those changes to those causes. 
However, a complete and thorough knowledge combines all of 
them together. 

‘All the sciences and affairs of the people of Noah were the 
result of these providences. It is for this reason that God made 
him as the second Adam, He was the first among the prophets 
who were raised to serve the Divine Providence, namely, to warn 
people, command them to obey the Law, dispute with the un- 
believers and devise such ways and means as the Divine Pro- 
vidence requires, In all these matters, the way followed by the 
prophets comes to an end with him. His community was the first 
community raised for the people (to guide them). 

When he was inspired with a certain device for the preser- 
vation of the human beings, there was implied in that inspira- 
tion some knowledge of the works of socio-economics, for which 
he commanded his children, Besides, that inspiration implied 
some knowledge of the trials, and he, therefore, cautioned his 
people against the Antichrist. In addition to these, that inspir 
tion also implied some knowledge of the unity of God (Tawhid), 
the worship and the way of compelling the bestial nature to obey 
the order of the angelic one, 
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HEBER AND SALIH 


Know that the case of both Heber (Hid) and Salih, the case 
of their people who were lost in infidelity and transgression, the 
case of the Sublime Assembly in their having become angry with 
them, the decision of their (of the people of Heber and Salih) 
destruction, and the case of the Providence of the Real (al-Hagq) 
in its warning them by the Divine tongue and finding out a way 
of deliverance for the believers among them, were all like the 
case of Noah. Both of them were warners and were inspired with 
a device of deliverance of the believers and were given such 
methods of worship as were to break the fury of Nature (Tabt‘ah). 

When the settlements of the people of the ‘Ad were in the 
long and winding tracts of sand and the weather of their country 
was inclined to dryness and warmth, the nearest and the most 
suitable cause of chastisement for them was an airy punishment. 
Consequently, rain stopped to fall for them for a long time and, 
as a result of it, their cattle perished. They, then, made humble 
entreaties to God with the result that their angelic faculty woke 
up and they were taken to task for their evil actions. Had they 
turned like animals, they would not have been punished imme- 
diately, but because the angelic providence appeared and they 
(despite that) reversed its predications (abkdm), and were there- 
fore cursed. When they saw the cloud, namely, the collected mat- 
ter in the sky, they took it to be a rainy cloud. In fact, it was 
the chastisement from God they were asking for so quickly. It 
was then tured into a vehement wind. 

Similarly, when the settlements of the people of the Thamad 
were in the mountains and their caves, the nearest chastisement 
for them was the earthquake and the roar. Then Salih prayed 
for their destruction, When the time of their destruction 
came, his self (nafs) assumed the aspect of destruction and the 
gaze of God at him also mixed up with his assumed form with 
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the result that he was overwhelmed by a state between death and 
life, like one which had once overwhelmed the Companions of the 
Cave (Ashdb al-Kahf). He was then sent to them in that con- 
dition. any: 
Every evil is represented by the form of an animal in the 
World of Divinity, according to its (evil's) natural relation with 
the animals. But the last evil will, however, assume the form of 
‘a man and then a universal destruction will draw near. Their evil, 
by the prayer of Salih, appeared in the form of a she camel, but 
when they killed it, that evil turned into a spirit and the punish- 
ment (fifan) followed, Similarly, when the Antichrist will be 
killed, the evil will turn into a spirit and the great Resurrection 
(Qiyamah) will take place. Punishment is the destruction of a 
certain people, but the Resurrection will be the destruction of all. 
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The sum and substance of his life-account is that he was very 
strongly inclined towards the requirements of Nature (Fifrah). 
The reason is that human beings differ in the manifestation of 
their moral character. There is one, for example, in whom bravery 
is found wanting, and there is another in whom it is present but 
is rather weak, and even with very hard bodily exercise it emerges 
but little not worth consideration. In some persons, it is in 
moderate form which does not appear, but only when invited to- 
wards that and does not become strong but only by the practice 
of suitable words and deeds and by participation in such actions 
in which there are possible indications of its (bravery’s) appear- 
ance, 

There is a person in whom bravery is strong. If he is restrain- 
ed from the requirements of bravery, such as embarkation upon 
dangers, and is prevented from doing such works in which he has 
to demonstrate the feats of bravery, he could be restrained 
but with difficulty, and that restraining also would be very hard 
for him, In spite of that, however, he cannot remain free from 
the thoughts of bravery. And when he rushes into the deeds of 
bravery or is ordinarily invited towards them, he gets attracted 
towards them like sulphur which takes no time in burning when 
it catches fir 

There is again a person in whom bravery is found in extra- 
ordinarily strong form, to an extent that he cannot help meeting 
its requirements, nay, he is by necessity disposed towards them 
(requirements). If someone invites him to oppose them (require- 
ments of bravery) he will never listen to the inviter, and no 
thought of cowardliness will ever occur to his mind. Now, this 
last person is the leader in bravery, who does not stand in need 
of any other leader in this respect. It then becomes the duty of 
the people who are comparatively of lower rank to hold fast to 
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his practices and tenaciously stick to his methods. They should 
always remember his memorable works till he becomes a consti- 
tution (dastdr) in bravery for them. If they will not follow him, 
they will certainly make a mistake in the path of bravery which 
(bravery) will, however, decrease in them according to their eap- 
abilities. 

The followers of such a leader, again, are of many kinds. 
‘There are some among them who happen to be the foremost, 
highly impressed by the words of the leader and are more respon- 
sive to him than even his narrator. There are some who follow the 
middle course, while there are others who are unjust to them- 
selves. 

Inshort, the people differ in nature (jifrak) as they differ in 
bravery, There is one who happens to be th: leader by nature. 
He, by necessity, is disposed to the deeds of worship, to an ex- 
tent that neither any custom, nor any temper (fab'), nor any com- 
peller can prevent him from the requirements of his natural dis- 
position. It becomes very easy for him to do the acts of worship 
and follow its methods without any imitstion and without any 
narration of a narrator. Such a person is Abraham (Ibrahim). 

‘Abraham was perfect in this virtue. None before or after him 
was so much given over to the cultivation of this virtue as he 
himself was given over. The Divine sciences used to be pour- 
ed on him corresponding to this virtue; and in proportion to the 
obedience of his heart to this virtue, it became easy for him to 
devote himself to Rahmat when he joined the Sublime Assembly 
and came under the reflection of its lights. He, on that account, 
was made a leader and the prophets who came after him were, 
thus, commanded to follow his religion. 

‘There are persons who happen to be strong in nature (fijrah) 
in general, to an extent that even if they do not find a leader, 
they do not oppose the law of Nature, but there still remains 
some anxiety in their minds, When such a leader is found, they 
become deeply impressed by his words and understand the ex- 
planation given by him. They lose no time to hold fast and 
maintain his laws, elucidate what he had said in a general form 
and propagate his religion, as was done by all the prophets who 
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followed the religion of Abraham, commented upon and invited 
people towards it. 

Again, there are persons who do not find any guidance when 
they fail to find a leader. But, when he is found, they surely 
derive the fullest benefit like those who were the foremost among 
people in accepting the truth spontaneously, 

Some persons are such that they do not come out from their 
error but only by an invitation urging them towards the course 
of Nature (Fifrah), and then they derive some kind of benefit. 

Still there are persons who strongly deny the requirement of 
Nature and are not agreeable to it. God has set a seal on their 
hearts, on their ears, and has raised a barrier in front of them and 
from behind their backs. 

When Abraham attained the vigour of his life, God gave him 
wisdom with the result that his natural disposition became clear 
to him. Thus, when he saw the star, the moonand the sun setting, 
he was strongly reminded by them of the fact that his Lord Who 
has created him is one, He educates and guides him, is free from 
the attributes of bodies and is above humanity. He was then 
overwhelmed by a strange state in which Truth became abun- 
dantly clear to him. As he was extremely jealous of things which 
were worshipped besides God, he broke the idols into pieces, and 
then, in consequence, was thrown into the fire. But he was a 
vant with whom God was pleased, and He desired that he 
should live in the world. God, then, cast a cold effect (hai’at) upon 
the matter of fire at once by means of a wind, which, coming from 
the frigid zone carrying extremely strong coldness, blew over it, 
and changed it (the fire). From this mutual clash between the 
burning fire and the chilly wind a fine and pleasant weather was 
produced, 

Then he felt much distressed and disgusted with his associa- 
tion with people who were dissolute and were contending about 
the religion of God. He, therefore, migrated to his Lord, i.e. to 
a land where it might be possible for him to do His worship. But 
while he was on his way, a powerful and rebellious chief who in- 
tended to wrong him in connection with his wife opposed him 
and blocked his way. He then, prayed to God most earnestly, 
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Who, in return, inspired the angels to enter into the body of the 
powerful chief from where the air spreads’(in the body). In con- 
sequence, his hand shrank. When he saw this, he not only left his 
wife free but appointed Hagar (Hajar) mother of Ishmael (Isma‘il) 
as her servant. 

‘Abraham and his wife had grown old by that time, but had 
not been blessed with a child, God showed mercy to him and gave 
him two children, It was only His pure Providence towards 
Abraham as he was His beloved servant. Then, a Divine attrac- 
tion penetrated both of them. 

The people in those days were also in need of the successors 
of the leader in Nature (Fifrah). The most suitable person to the 
leadership was one in whose natural disposition the secret of 
attraction (jadib) had penetrated. On that account, the prophecy 
and the Divine Scripture were sanctioned for their offspring and 
inviting people towards the oneness of God (Tawhid) was pre- 
scribed as a duty for their progeny. 

‘As regards one of his two sons (Ishmael), the intention of God 
was to make him the keeper of His Sanctuary (Ka’bah), and through 
him show His kindness to people and manifest a sign (shi'ar) by 
means of which they could seek the nearness of God, and give him 
offspring in which such community might come into existence as 
might be obedient to His commandments. The nearest cause of 
bringing that community into existence was that Sirah (wife of 
Abraham) might offer Hagar (Hajar) as a gift to Abraham who 
then gave birth to Ishmael. And the immediate cause of his 
reaching the land of the Sanctuary was the jealousy excited in 
Sirah. She, out of jealousy, expelled Hagar and her son from her 
house. Abraham, then, rehabilitated them in a barren land and God 
caused a spring (of water) to gush out and inspired into the hearts 
of some people to settle down there. This is how the administra- 
tion of the Sanctuary became organised. 

God inspired into the heart of Abrabam to build His house 
(Ka'bah) and take his lodging there. He gave him insight with 
blessings, taught him the rites of pilgrimage and the way of His 
worship in the House, so that He may bless his integrity, All 
this settled down in his heart as a necessary revelation, which he 
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saw reflected in the mirror of his mind. 

God then ‘managed the affair of Ishmael and appointed him as 
‘a keeper of His House and inspired the hearts of people with the 
desire of making pilgrimage, He also revealed to him the practice 
of virtues and assigned to him the duty to command his people 
to do good deeds. 

As regards the other son, God conveyed a good news about 
him to Abraham by means of angels, and through them He 
excited the youth of Sarah, and caused her menstrual discharge 
to return to her, with the result that she gave birth to Isdac 
(Ishaq). 

It may be remembered that when Abraham devoted himself to 
God instinctively and naturally he was reckoned one of the angels 
nearest to the Throne of God. He was then addressed by the 
Divine man (origin of humanity) through the Sublime Assembly 
by the tongue of voluntariness and choice (irddah, iAhtiyar). It 
was, therefore, that he openly declared astronomy, fire-worship 
and polytheism as false. 

God, as a matter of fact, had intended a cause by this educa- 
tion. And it was this that in those times the religions had differed, 
true investigation was lost by the fire-worshippers and in astro- 
nomy polytheism was at its top. Thus, the trath which was to 
break the falschood was to follow the path of Nature and obey the 
tongue of voluntariness. 

The events in that age used to take place as a result of the 
faculties of the celestial spheres and elements without any 
means. Enoch (Idris), therefore, spoke of sciences which were 
suitable to that age. But, thereafter, the Sublime Assembly 
crowded the Holy Fold (Hastrat al-Quds). Each one of them 
(Sublime Assembly) was like a secret consisting of some feculties 
of the celestial spheres, When God intends to do a certain thing, 
He effects expansion or contraction in the Sublime Assembly and, 
thereby, completes His intention.! As no clear order (hukm) had 
remained with the celestial spheres at that time, Abraham came 
to wipe out astronomy and speak about the unity of God, and 





1, Qur'an, ii, 245: heds ydyis dil, 
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call people towards the Emanation (Tajalis) standing in the Holy 
Fold. 

It may be known that the (Divine) sciences which are with 
the Sublime Assembly are the nearest ones to be poured into the 
minds of people bearing resemblance to the angels. Such matters 
as giving guidance to people, sending curse upon the disobedient 
among them and prescribing universal laws for them, etc., take 
place in the Sublime Assembly. It is, therefore, that through it 
the Divine sciences are revealed to the prophets in their language, 
and according to their perceptive faculties. 

Remember that God has various tongues. When He intended 
to teach Abraham the way of seeking His nearness through the 
sacrifice of an offering, He spoke to him by two tongues so that 
it may remain as a great event, signifying his sincerity and 
obedience to God, and in order that the ransom of the son by 
sacrifice, according to that tongue, may continue to remain as a 
blessing worthy of thanks. 

Now, the way towards it is that, like man, the spirits of the 
animals include the whole world, with this difference only that 
in the animal, as compared to man, it is extremely general. This 
‘secret then became clear to him and appeared to him in the dream 
that he should sacrifice his son who was complete and perfect. 
This was represented to him, just as the prescription of fifty 
Prayers was represented to our Holy Prophet, and then afterwards 
only five prayers were rendered necessary. God, then, informed 
that His word will not change. They were five in reality and fifty 
in the sense that each one carried the reward of ten. Thus, they 
were fifty by (the tongue) of symbolism (lisa tajawwuz) by which 
God spoke in order to complete His favour and put his obedience 
to trial. 

Similarly, God spoke to Abraham by two tongues. One of them 
Was the tongue of symbolism, namely, that he should sacrifice his 
Son, meaning thereby a full-grown ram, which happened to be the 
dearest thing to its owner as the son is dearest to his father. 
When he obeyed this tongue, a great event took place for him, 
Which spoke of his worship very clearly. It was even written in 
his scroll that he actually sacrificed his son for the sake of God 
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Who, in return, ransomed him with a great sacrifice, by way of 
completing His favour and mercy upon them both. 

‘The other tongue (by which He spoke to Abraham) was the 
tongue of reality (lisdn hagiga!). He, therefore, said: “Verily you 
have fulfilled the dream,"? namely, ‘you made the correct inter- 
pretation of the dream and understood its meaning,” and by that 
was meant the sacrifice of the ram and nothing else. 

‘Abraham received from the Divine man (Imam Nau’ Insdni) the 
Knowledge of socio-economics and of virtue and vice. It was, 
therefore, that he set rules for the entertainment of the guest, 
the rights of the wayfarer, the natural qualities and the way of 
seeking the nearness of God through sacrifice. He established the 
principles of Islam and discarded polytheism altogether. 

‘There was, however, Lot in his party. He had received a goud 
training from him and had heard him well. His words had left a 
deep impression upon him, and this was one of his good works. 
‘But in his days, there were people who were overcome by shame- 
lessness and immorality. They made mischief in the land, and 
were thus joined to the animals in the satisfaction of their bodily 
pleasures, As a result of it, God became angry with them, but it 
was, however, from the requirements of His wisdom to warn them 
before striking them with a punishment for their evil actions. He, 
therefore, revealed to Abraham to rise and warn them even 
through one man of his party. He, accordingly sent Lot who 
preached to them, reminded them of the consequences of evil deeds 
and gave them a warning, but it did not profit them a little. The 
wisdom of God then waited for the heavenly and the earthly 
causes to become prepared for accepting (the flow of) an airy 
change by which they were to be chastised. When the command 
‘of God came for execution, the angels assumed the forms of 
human beings and came to Abraham, as he was the real source 
for giving warning, and it was he in whose hands they (the 
angels) had placed their foreheads in the form of guests. He then 
offered them (food) what the guests deserve to be offered. But 
when he found that their hands were not reaching it, he mistrust- 
ed them and felt some fear from them, till it became clear to 
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him that they were angels, Then the apparent fear disappeared 
from him and from the members of his family and, instead, 
cheerfulness came to them, and their minds became dyed with 
the dye of Divinity. On account of that it was from their prayer, 
“May the merey and blessings of God be upon you, O members 
of the family." 

It may be borne in mind that the angels are from the soul 
(Rah) of God, and the soul does not pass by anything, but that 
its life and youth return to it. They very earnestly prayed to God 
for blessing, namely, that the condition of Sirah be made sound. 
Divine mercy at that time was also waiting for accepting the 
prayer of Abraham, In consequence she suddenly turned up 
young out of joy and wonder which had overtaken her outwardly 
and inwardly, An effect of such good news was that when she im- 
agined the existence of a child, her cheerfulness deeply penetrated 
her body. This is just like the case of a seriously sick person who 
is sometimes cured by a certain good news all of a sudden and 
just as stories of the strongly lustful strengthen the power of lust. 

‘Then Abraham asked the angels about their intention and 
they informed him of it, They then went to the villoge of Lot, 
and alighted at his house as guests. There his people came to him 
running with the intention of mischief. God, in return, blinded 
them in their hurry and haste which they had made up for fight- 
ing with Lot. As the pace of their walk was quickened, the earth 
rolled them up. 

‘They were then commanded not to look behind, lest they 
may take their journey as long. But the resolution of the people 
of Lot which was like a body for the Divine Soul became shattered 
and the chastisement followed, and that was in the form of a 
strong carthquake and the rain of stones of baked clay which 
were formed by the combination of rain, winds and cold. 

It may be remembered, that all the punishments which 
come from the atmospheric world do not take place but only 
when there happen to be terrible conjunctions of the stars, They, 
again, do not take place but only when the rain is withdrawn in 
the sky and when much matter is collected both in the sky and 


3. Qur'da, 1.2428, 


toobaa-elibrary. blogspot.com 


30 Fa’wil al-Ahadith 


the earth for a long time. Then with that atmospheric change 
the anger of the Sublime Assemby and its curse are joined. God 
then effects expansion in those causes with the result that some- 
times He turns that collected matter into the form of an earth- 
quake and a roar, at times in the shape of swallowing up by the 
earth and the rain of stones of baked clay, and at times in the 
form of a vehement wind, lightning and the spreading fire. 


JOSEPH 


For Joseph (Yiisuf), God had decreed trial, misfortune and 
separation from his father, as the heavenly causes were agreeable to 
that. He was, therefore, smitten by a great misfortune from the 
jealousy of his brothers shown towards him. For example, he was 
cast by them into the well and was sold by them. When be was 
Drought to Zulaikha (wife. of Potiphar) he was thrown into 
prison. Finally when the pefiod of his trial ended, God showed 
mercy to him and showered His blessings upon him, both open 
and secret. There were indeed many a favour for him from His 
Lord in all those happenings which happened to him. Some of 
those favours are as under. 

(1) As Joseph was righteous and pure, he saw in his dream 
the favour of God which He was to bestow upon him in future, 
namely, that he would be obeyed by people and greatly honour- 
ed by his parents and brothers. Jacob (Ya‘qab) interpreted that 
dream and understood the intention of God, and, through his 
taking notice of the secret of His intention, also understood by 
regular course (wajh muntazim), that he was fit for the knowledge 
of the interpretation of dreams. It is so, because the dreams and 
the happenings have their interpretation which is known to him 
who is well aware of the regular course (al-tanabbuh al-muntazim); 
and by it is meant that the picture drawn by his imagination for the 
intended meaning may be of a form suitable to thenature (fabt'ah), 
‘according to the requirement of the universal nature, when it 
pours a general reality into the world of mortals (material world), 

(2) When his brothers became jealous of him and held con- 
sultation among themselves for killing him, He moved the 
tongue of a man from among them to utter the words: “Do not 
Kill Joseph but cast him down to the bottom of the well.” He 
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then made all the rest to obey his words, Thus, He changed his 
murder into his being cast down into the well, and made this 
decision easy for him to bear. 

(3) When they cast him down into the well, God revealed to 
him what would be his and their condition, namely, that they 
would obey him and acknowledge his superiority and make con- 
fession of their mistake they had committed in respect of him, as 
they said: “Verily God has chosen you over us,"? in order to 
make his heart firm and bring joy to him in his loneliness. 

(4) The natural requirement of this happening was that 
Joseph should lose his life, but God effected contraction in it and 
did not make it a cause of the real loss of life, but of a loss only 
in appearance, in narration, in presumption and in the form of 
the sorrow of Jacob. 

(5) He raised a cause for the deliverance of Joseph, He, there- 
fore, inspired into the hearts of the people of the caravan to make 
a diversion towards that side, and send their water-drawer to the 
well, under the impression that water would be available there, 
‘Thus, he (the water-drawer) came to know of Joseph, took inter- 
est in his case, looked after him with care thinking that he was an 
article of merchandise, while the truth was that, by it, his long 
life and attainment to perfection were desired. 

(6) When ‘Aziz purchased him, God inspired into his heart to 
recommend him to his wife to do good to him and also inspired 
into her heart to be kind and good to him. She might adopt 
him as a son. Here, as a matter of fact, the intention of God 
about him was to establish him in the land and bestow His 
favours on him before His other great favours. 

(7) God, then, disclosed to him wisdom and knowledge with- 
ont any education and showed him the upright religion clearly, 
even though he was surrounded by people who were unbelievers 
and corrupt customs were in vogue. 

(8) When Zulaikha loved him passionately and enticed him to 
sin while he was full-grown and physically strong, “she desired him 
and he would have desired her,"? God showed him a great proof 
with the result that the incentive of his chastity became excited 
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and it then suppressed the incentive of his temperament, even 
though it was strong. His father appeared to him in his imagina- 
tion prohibiting him from that evil act. He (his father) was a per- 
son about whom he had the belief that he was a sign of God on 
earth and was the inviter to the path of truth. 

(9) When Joseph was accused and there was none among men 
to pronounce a word of truth for him, God enabled a child to 
speak with wisdom, by which his immunity became clear and 
manifest. 

(10) When the wife of ‘Aziz adorned him and presented him 
before the women to avert the blame from herself, they fell in love 
with him and tried their level best to win him over. There, to 
preserve his chastity apparently looked impossible for him. He, 
therefore, prayed to his Lord to deliver him (from their mischief) 
even if through an imprisonment, about which Zulaikha lost no 
time in threatening him in order to achieve her object. God 
accepted his prayer and made it look well for them to imprison 
him, even though the evidences were there to give the proof of his 
immunity. 

(11) God raised a wonderful cause for his deliverance and for 
his establishment in the land of Egypt. Hemade the people, both 
common and the elite, to speak of him with praise and com+ 
mendation, and then showed a dream to two young persons, and 
guided Joseph to interpret it correctly. He, then, came to know 
what the purpose was, and asked the cup-bearer to remember him 
before his master and apprise him of his merits. 

(12) When the people of Egypt were smitten bya year of drought 
and were about to perish, God inspired into the heart of their king 
with a device of deliverance, as a sign of mercy towards them. 
That inspiration, however, was not to become complete, nor was 
that device to be found but through Joseph. And there was no 
way of deliverance for Joseph but through an inspiration and by 
People’s standing in need of him. He, therefore, excited the need 
of the king and the citizens towards him and also excited his need 
towards them sothat He might complete an affair which had to be 
accomplished. This is how in many happenings many Divine favours 
combine together for the sake of many persons. 
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(13) He gave support to Joseph to think of his remaining in 
prison, till his immunity was to become manifest, and he might 
have a true renown among men before the other favours of God 
were showered upon him, and the talk of his truthfulness spread 
in the world. On account of that, the Holy Prophet praised him 
and acknowledged his excellence when he said, ““Had I stayed in 
the prison. . . "4 

(14) God made Joseph as a king and made Rayyan and the 
people to obey him, and made that as a favour upon him and the 
people.5 

(15) He excited the desire of the brothers of Joseph to go to 
him, so that the meeting of the grieved’ might be arranged. Jacob 
knew the oneness of God (lawhid) and the science of all the causes 
as to how they are working in the universe. He, therefore, feared the 
attack of an evil eye and asked them to be on their guard, 

(16) When Joseph desired to detain his brother with himself, 
in order to please himself in his company, in a way that they may 
not be aware, God prepared a plan for him and, thus, moved the 
tongue of one of his brothers to say: “He in whose bag is found 
the drinking-cup then he himself is the penalty for it.”6 They 
thought that by this statement they are clearly manifesting their 
immunity, while the truth was that they were unconsciously work- 
ing towards the accomplishment of the object of Joseph. 

Thereafter, God made a general revelation to Jacob, that he 
would meet his children one day. He, then, completed His favour 
on him, restored his eyesight to him through his cheerfulness which 
he felt at the hearing of this news, and, in addition, He proved the 
dream of Joseph to be true, 

‘These are the signs which appeared for Joseph. It, thus, behoves 
the believers to learn from them as to how God manifests His 
favours on His creation, when He desires to save a particular 
Person cast in danger, or to help him to attain his perfection in 
this world and in the Hereafter; and when He desires to save a 
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people, how He inspires them with the device of deliverance, from 
destruction, and how one who is fit for that device begins to work 
forit. You think over the signs of God and try to understand His 
administration in the creation. 
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JOB 


Job (Ayyub) had grown up in ease, prosperity, peace, worship 
and cleanliness, He was sent as a prophet to his people to com- 
mand them to do good and prohibit them from evil, invite them 
to the upright religion, and to satisfying the need of the poor and 
the destitute among them. Then the heavenly causes agreed to 
smite him with a misfortune affecting his wealth, his family and 
his bédy. In those days, he was under the favours of his Lord, Who 
had given him prosperity and peace of mind. This healthy change 
of his condition was the result of certain principles, which clearly 
speak of his obedience to God. This was then written in the scroll 
of bis actions and his Lord thanked him for that. 

When the period of his trial ended, his Lord showered His 
favours on him, and the Divine mercy which lay concealed made 
its full appearance. He was then asked: “Urge with thy foot; 
here is a cool washing-place and a drink.” As regards the urging, 
it was a favour from God shown to him through earthly causes, so 
that it (the urging) might not go purposeless and vain altogether. 
He, therefore, caused a spring to gush out and it was one of its 
properties to remove away leprosy, just as it is one of the pro- 
perties of the spring of sulphur to remove away itching. He used 
it for bathing and for drinking. Then, God cured the exterior of 
his body and the matter of his disease also disappeared. Youth 
returned to him and to his wife, and they gave birth to as many 
children as had died before and an equal number in addition. God 
established for him true renown among the people of his days and 
even among those who came after them. He blessed his property, 
just as He had blessed it before many a time. 

‘One day when he was taking a bath, locusts came to him, as 
a mercy from his Lord. When they alighted at his house, they 
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turned into gold, There was only one which alighted outside the 
house; he coveted it knowing well that the Divine mercy when it 
turns towards (man) from one side it becomes necessary to seek 
it as far as possible, 

He had made a vow that he would give one hundred strokes 
to his wife, while God looked at him with an eye of mercy and 
kindness. He, therefore, in the fulfilment of his vow became satis- 
fied with the form of the vow against its meaning. If he had given 
one hundred strokes that would have meant causing a severe pain, 
and its alternative form was one hundred acts (fi'lata). This is 
how He deals with His beloved servants. Thus, He became 
contented with them by their observance of the form of the 
bounds of Law against their meaning as a favour from Him in 
connection with the universal laws which are framed by the Sub- 
lime Assembly; and also because He found that the observance 
of meaning would be too hard and difficult for them. Such has 
been His dealing in connection with every approved order (nizdm 
mardiyyah). When voluntary causes are found agreed upon, He 
decides between the two (form and meaning) with justice, and 
remains contented with one aspect of the thing against the other. 
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JETHRO 


Jethro (Shu‘aib) was a true believer and obedient to his Lord. 
His people made mischief in the land and wronged people in their 
rights, and adopted corrupt practices. The wronged were crying 
for help, but no help was given to them, They had forgotten their 
belief in God and the Hereafter completely. Then the wisdom of 
God required that He should reveal to Jethro that he should warn 
them and apprise them of what He was going to do with them, 
and inform them of His curse upon them. But when his warning 
did not profit them at all, the Divine wisdom ‘ay in wait; till 
when the rain was withheld from them for a long time and 
the matter of the earth also was held back and the heat grew 
strong, the command of God came for execution. A hot wind blew 
over them, and then it was further intensified with the result that 
it turned into fire. They were then frightened and destroyed. 
‘Then Jethro returned as a believer, obeying his Lord as be- 
fore. That agitation, however, disappeared from him which was 
caused in his mind by his contention with the unbelievers and his 
giving warning to them, the reason being that he came to know 
that the sending of curse upon them had already been decided in 
the Sublime Assembly. He used to take delight in the frequent 
descent of the Divine states upon his heart and, therefore, wished 
that, at least, some of his people could believe if some did not. 





MOSES AND AARON 


It may be remembered that the Pharaoh (Fir‘aun) had become 
haughty and proud against God and His signs and had claimed 
himself to be a god. He had enslaved the servants of God, made 
mischief in the land and had oppressed the children of Isra’il (Ban 
Isri’il) by disregarding them and killing their sons; while they, 
as a matter of fact, were the best servants of God on His earth, 
They humbly prayed and cried to Him for help. As a result of that, 
God desired to punish the Pharaoh and his people for their evil deeds 
and show His favour to these weak ones and make them the leaders 
and the heirs. He, therefore, decided to create a man of a high 
rank through whom those tyrants were to be destroyed and these 
weak ones were to be saved. God had alreaty shown many favours 
to Moses from the very beginning of his life up to the attainment 
of his young age. He had involved him in many a trial, to make 
manifest to him his natural disposition and clearly bring out 
his hidden capability (isti*dad.) Some of His favours on him are 
as follows: 

(1) When the Pharaoh had sent midwives to the women of 
Bani Isrd’il as spies, He kept Moses concealed from them in this 
way that their reasoning led them, to conclude that there was no 
Pregnant woman among them. Again, when hewas born, He inspired 
into the heart of his mother with a device for his deliverance, say- 
ing, “Give him suck, then when thou fearest for him, cast him into 
the river and fear not, nor grieve ; surely We shall bring him back 
to thee and make him one of the messengers.” 

She had a presentinment of mind that his detention with her 
was an indication of the possibility of his ruination. But if he 
Was to be cast down into the river it might be the cause of his de- 
liverance, and perhaps he might be that same person about whom 
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‘the learned of Bani Isra’il had given good news, and the one from 
whom the Pharaoh feared. 

Then the inspiration into her heart appeared in the form of 
a thought. That thought again was blessed with the result that it 
prevailed upon her to an extent that she could not control herself 
and did that work, namely, threw the box which contained her 
child into the river. God caused the waves to rise in fury in the 
river till it (river) threw off the box by (the palace of) the family 
of the Pharoah, which was then picked up by them. He inspired 
them with the desire to take interest in him, and they were thus 
thinking that he might benefit them or they might adopt him as 
ason. 3666 

Here the plain truth was that God desired to give a good train- 
ing to Moses and keep him safe from the fear of the Pharaoh. Such 
has been His course whenever He desired to raise a community 
or anation. Sometimes, He tempts an immoral man to do a certain 
thing suitable to his intellect. This is how God accomplishes His 
object while that man does not know. On that account, the Holy 
Prophet has said, ‘‘Verily God strengthens this religion by an 
immoral man.’"? : 

“The heart of the mother of Moses then became free (from 
fear),""3 but as she was not stripped off from the predication of 
nature (tabI‘ah), she could not obey the inspiration properly. Her 
thinking prevailed upon her, and she realised that she had made a 
mistake in planning. It was necessary for her to have searched out 
the box before the waves could deliver him, God strengthened 
her heart, and she, therefore, at times used to say that perhaps 
God might do what she was hoping for, and at times was wishing 
to disclose her secret out of anxiety. 

She said to his sister: ‘Follow him up.’ So she watched him 
from a distance while they perceived not.'"4 Then God desired that 
“her eyes be made cool and she should not grieve.”’S And that she 
should give suck to Moses without any fear of the Pharaoh, so that 
he might be served more kindly and with much reliance because of 
his relationship. Besides, it would be more near to the upright 

2. Sahih Bukhari (a5-Sab-ul-Matsbi*, Karachi), Vol. IT, p. 604. 
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religion he had adopted. And at the same time it would be a 
Divine favour to her, in order that she might know that the 
thought which was created in her heart was an inspiration fom her 
Lord, so that she may obey and thank Him, as that would be more 
Profitable for her in her perfection, 

God raised a cause and deprived Moses of his sucking of the 
breasts of the midwives with the result that he was not sucking 
any breast but was finding its milk as tasteless, until this behaviour 
of his tired them (Pharaoh and his family). They were then guided 
to her (the mother of the child) and he too found her milk palat- 
able and sweet, and then she was appointed as his nurse. 

(2) Moses continued progressing in his knowledge and in his 
intellect, and his natural disposition also became clear to him. Till 
when he attained his young age, God gave him wisdom and know- 
ledge. He, then, understood the interpretation of the universal 
laws and became fit to be dyed with the dye of the Sublime 
Assembly. Then God desired to free Moses from the supervision of 
the Pharaoh and deliver him from him, so that he should be more 
perfect in his knowledge and direction. As Moses was of these the 
expansion of whose natural disposition could become complete 
through the company of the believers, and in order to prevent him 
toacertain extent from the socio-economic system of the haughty 
and the proud and their company, God desired to keep him away 
from the Phoraoh, 

God then raised a cause which did not clash with his immuni- 
ty from sin. It happened in this way that he once intervened 
between two persons who were fighting between themselves, with 
the intention of bringing peace between them. There he was, how- 
ever, dragged to punish the wnjust, so he hastened to kill him. 
But afterwards he prayed to his Lord for forgiveness in the langu- 
age he knew that day. God forgave him and removed away that 
disorderly state of his mind, namely, that he had committed an 
offence; while he, as a matter of fact, in his killing the unjust, 
Was serving the command of God and obeying Him. But the langu- 
age of his times and his own condition required that he should 
Rot understand this secret, and the commandments of the 
Shari’ah which he had understodd should also remain confused to 
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him. He, therefore, became fearful. 

(3) Then God moved the tongue of one whom Moses had 
helped and shown favour to utter words which implied the fear 
of the loss of his life. It was, in fact, a device from God, so that 
it might become a cause for his exit and for his despair from the 
ease and comfort which he enjoyed at the hands of the Pharaoh, 
It happened like this, The Pharaoh had understood from the 
words of Moses, “Verily you are clearly in error," that “He de- 
sires to seize him.""? He became angry, and gave out this news 
which spread throughout the city. God then made the reporter of 
the news to say what urged him (Moses) to leave the country. 

(4) When he set out for Midian without provision, without a 
beast for riding and without any guide, and entrusted his affairs 
to God and placed his reliance upon Him, He also, in turn, took 
the responsibility of his protection and guidance. When hereached 
the watering-place of Midian God raised a cause, in order to es- 
tablish him in that land (of Midian). He inspired into the heart of 
Moses to give water to the sheep of Jethro (Shu‘aib) voluntarily 
and also inspired into the heart of Jethro and his two daughters 
with the desire to take interest in him, as he was constitutionally 
strong and trustworthy. This is how God accomplished His object 
with regard to both of them as He liked. 

(5) He then guided Moses to select a rod froma lot, which had 
been inherited by the prophets one after another and which was 
a blessed one. Then Moses left the city making for Egypt, apparent- 
ly out of love for his people, while, as a matter of fact, God had 
to execute the order of the conveyance of the Message (Risdlah). 

(6) When he reached the valley of Tawa which was a blessed 
valley where the spiritualities of the angels had gathered, God 
raised a cause with the result that he stood in the need of fire and 
some news. His wife was overtaken by the pangs of childbirth, 
coldness came in at the same time, and he lost the way. When 
he reached a lote tree in that valley, God made a wonder- 
ful mahifestation to him, the like of which had never been narrat- 
ed to have been made to anyone before. It happened like this. 
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The Sublime Assembly desired to speak to Moses face to face. 
He was man of hard nature (fabrah) and extraordinarily brave. 
When he thought of fire very strongly, God manifested the form 
of fire, not made of the elesaents (/aba’i'),-but was sent purely 
from the Similitudinary World. Then, He spoke to him verbally 
in that fire itself, through the language of the Sublime Assembly. 
Hearing that speech, Moses feared, but God cheered Him and 
ordered him to go to the Pharaoh and invite him towards faith. 
He also showed him the miracle of the rod and the white hand. 

The truth about the rod and the (white) hand is that the 
Similitudinary World, as it appears in respect of its existence, is 
independent, and is not connected with any material existence 
like fire. Similarly, when it sparingly appears in a material body, 
it (the material body) acquires its attribute. The similitudinary 
existence then prevails upon it with the result that the material 
rod turns into the non-material (similitudinary) one, and its two 
ends become like the two hoods of a snake. Similar is the case of 
the hand. There was a flutter of light in it, which afterwards 
became light itself. 

The magic in those times used to influence the minds of 
people to such an extent that they began to think of such attri- 
butes and states in the material objects which they actually did 
Rot possess, The truth, therefore, appeared in that similar form 
(namely, magic). The magic, in fact, is a falsehood, because it is 
simply an imagination without any foundation, while this (which 
comes from the Similitudinary World) is a truth which has a 
foundation. God, on that day, made manifest to him (Moses) all 
the favours which were done to him, for example, when He made 
Tevelation to his mother and when He poured His love on him, 
ete., right up to his present state, He taught him the principles 
of worship and the way to dispute with the Pharaoh, 

(7) Moses had asked for certain things, like the removal of 
the impediment of his tongue and that his brother be made his 
minister. God granted all he had asked for. When Moses began 
to argue with the Pharaoh, there followed many favours of God 
for him, because he was His beloved servant with whom He was 
Pleased. And there also followed the signs such as the curse of 
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God on the Pharaoh and on his people. 

(8) When the Pharaoh asked him about his Lord, he answered 
him by the clearest of His signs, because the knowledge of the 
Essence (Dhat) of God is known but to very few persons only. 
The Divine Laws are, however, universal, applicable to all the 
people. The Pharaoh then demanded from Moses a sign with the 
result that the rod turned out to bea snake, and when he drew 
out his hand it looked white, He, thus, baffled the magicians and 
the truth appeared clear and bright. 

(9) When the Pharaoh decided to kill Moses, God made a be- 
liever from his family to admonish them (family of the Pharaoh) 
and remind them of the consequences of the disobedience of the 
prophets, till he restrained them from their decision and put them 
into doubt about their affair. He then inspired into their hearts 
the idea of postponing the matter of Moses and sending for the 
magicians for his opposition, thinking that their word would be 
raised thereby, while, as a matter of fact, it was a cause for rais- 
ing the word of Moses and for the appearance of his miracle. 

(10) God guided the magicians towards the path of truth, so 
that it might render his (Moses’s) argument even more explicit, 
as those who had tried to oppose him became obedient to him. 

(11) God had tried them through nine clear signs.* Whenever 
Moses prayed to God for their removal, He removed them and 
whenever he prayed to Him to send them down upon them, they 
were duly sent down by Him. 

(12) When He commanded Moses to go out with his followers 
to the river, the Pharaoh and his army followed them. And 
when they reached the river, God caused a violent wind to blow 
upon it (river), which divided one part of it from the other and 
rendered that divided part as dry, and acted freely in its other 
part as it (wind) acts freely in the parts of the earth when it 
turns into the form of a storm. This is how He saved Bant 
Isra’il and destroyed the Pharaoh and his army. 

‘Again, when they set out towards Jerusalem, they happened 
to pass by a people who were given to the worship of idols. There 
the foolish among his followers in whose heart the sweetness of 
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faith had not entered as yet asked him (Moses): “Fix for us a 
god as they have gods (fixed) for them," the reason being that 
their disposition was wanting in paying attention towards Divin- 
ity. When Moses delivered strong sermons to them, they asked 
for a form of Divinity through which to pay their attention to 
it. Moses, then, acquainted them with the truth and put them to 
shame. They were then restrained forcibly, but remained silent 
in doubt about their affair. Saimiri understood that from them 
and he did with them what he did.t¢ 

(13) God promised Moses to speak to him secretly in a blessed 
spot of land, give him the tablets and the commandments, The 
selection of a particular spot of land was made, because the 
spiritualities of the angels had gathered there, Moses confined 
himself to that place, exclusively devoted himself to the remem- 
brance of God and, thus, acquired resemblance to Divinty. 

When he saw the place where God made a manifestation, he 
submitted to that state and was moved by it. God gave him the 
tablets on which guidance and mercy were written, in other word: 
sermons, the attributes and the clear works of God, and also an 
account of the days of prosperity and adversity which God brings 
to people by turns. The essence of the tablets was of the green 
emerald of Paradise, namely, of the essene resembling the 
emerald which God had created by His word “K in" (Be) without 
any material cause. 

Samiri misguided Band Isra'il after the departure of Moses 
for the Tur mountain by casting a handful of the footprints of 
the Spirit (ar-Rah, Gabriel) into the image of a ealf, the property 
of which was that when it passed into a thing, a suitable life 
returned to it. That, as a matter of fact, was a mercy and an 
honour shown towards the virtuous men of Band Isra'il which 
they actually deserved, against their foolish ones, 

It is so because there were persons among them who were 
liars by nature, had turned to the worship of others than God, 
and the thoughts of their unbelief were dominating them time 
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after time. God, therefore, desired to purify Band Isra'il {rom 
them. There were also persons =zuug them who, if they had lived 
in the world, would never have turned towards the reality of 
faith,as their earthly nature had prevented them {rom that, Their 
good, therefore, lied in this that they should be killed in their 
state of obedience to God so that their souls make a progress in 
the Intermediary World. Moses, then, summoned Samiri, removed 
the doubt and cursed him, 

(14) Some people defamed Moses saying that he suffered from 
rupture, becayse he used to cover himself during his taking the 
bath out of shame. They took this act of his as an attempt on his 
part to hide his defect. God, then, cleared him from what they 
had said about him. He was indeed worthy of respect with God, 
and He did not like that he should be defamed. Thus, when once 
he passed by a watering-place and desired to take a bath, he 
placed his clothes on a stone, and that stone rolled them down the 
earth till he was seen (when he ran to catch them) by the people 
of Bana Isra'il as naked, and there they testified his freedom from 
rupture. 

(15) When Moses saw that the Divine Providence had turned 
towards him fully and completely, and he also had acqaired strong 
resemblance to the Sublime Assembly, he prayed to God to show 
Himself to him openly, i.e. he might see His light when the 
‘Universal Soul penctrated into the fifth element (namely, of the 
Similitudinary World) and assumed therein a form of a luminous 
body imitating the extent of his knowledge about his Lord, so 
that its (luminous body's) soul might become an introduction and 
acquaint him of the Real (God). Itself, and its body might be 
made of the world of the Sublime Assembly, and there the blend 
of both the soul and the body become of such nature that the 
relation of the state of one could be correctly applied to that of 
the other, as is the case of the otherworldly body which would 
combine both the material and the immaterial aspects. This is the 
meaning of the Word of God: "Show me (Thyself), so that I may 
have a look at Thee,11 
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This act, however, did not proceed from Moses but only 
vhen he came to know of the freedom of action of the Primal 
oul when it happens to take care of the guidance of one of 
the beloveds, as it happened for him during his love of the 
fire. Moses, from the very beginning of his life, was Divinely 
supported in his paying attention towards the Real (al-Hagq), but 
he was not supported with the freedpm to act through the Real 
in the creation (khalg). It is, therefore, that the Real on that day, 
because of his fiery temperament, appeared to him in the form of 
afire, but it did not burn him. And if He were to appear today, He 
will appear in the shape of a burning fire, which, when it will 
touch a thing, will destroy it through, the reasoa being that it 
was the form of Moses hitnself reflected in the mirror of the Real. 
Moses, then, understood that God does not manifest Himself to 
anything but in the form of that thing itself reflected in the 
mirror of the Real. That thing, then, according to its capability, 
becomes a necessary cause for the appearance of the form of the 
Real. Here you make an exception in the case of the prophets as 
they cannot be ignorant of such kind of knowledge, because their 
knowledge is perfect. Moses never knew that he on that day was 
in such a state that if God had manifested Himself in His very 
form his body would have been completely destroyed. However, 
by his survival it was the intention of God to show mercy to 
people, God, therefore, showed mercy to him and appeared to him 
on a mountain, but the mountain broke to pieces and Moses fell 
in a swoon, When he recovered, that subtle point became clear 
to him and he, therefore, repented to God saying that, in future, 
he would ask by his tongue according to his capability. 

(16) The people of Moses also demanded what he himself 
had demanded (namely, to see God openly). The reflection of his 
longing (state) towards the phenomena of the Universal Soul fell 
upon their minds as well with the result that the Real appeared 
in the form of a thunderbolt which destroyed them. Then God 
brought them to life again, a sign of His mercy towards Moses, 
and then commanded them to settle in the holy land (Jerusalem) 
which He gave to them as gift. 

The fpply land, however, was under the control of a people 
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who were tyrannical.and powerful, They (the people of Moses) 
were, therefore, commanded to wage war against them and were 
given the promise of victory. Moses, then, took from every tribe 
its headman to inquire about them (tribe people), command 
them to do good, prohibit them from evil and make a distinction 
between peopie according to their character. He (Moses) then 
sent some of them as spies to the tyrants. Two of them gave news 
(about the strength of the enemy) which encouraged them to 
fight, while all the rest gave information which was making them 
cowardly. He forgave these two, and Moses took them as his 
trustworthy caliphs. God became angry with the others and 
destroyed them. 

(17) Now when the.reports differed, Bani Isra’il lost their 
hearts from fighting with them. God, then, blamed them and, for 
some time, made them to lose the path in the desert, where they 
could not find the way out. The consumption of their provisions 
put them into difficulty. Moses, therefore, prayed to God with 
his utmost devotion with the result that He provided them with 
manna and quails as a subsistence, which He had produc- 
ed by effecting contraction and expansion in the causes, He 
made for them a thick cloud resembling darkness to protect 
them against sunshine, and also a bright fire looking like columns: 
to suffice them against the firebrands and lamps. He blessed their 
clothes, which, in turn, were neither becoming ugly, nor were 
getting worn out. All this was the result of God’s acting freely 
in the matter of clouds and lightning. Such changes have 
examples in the nature (tabi‘h) as well. 

(18) Moses received an inspiration in the light of which 
whenever he struck a rock which was the fittest one in being 
capable of giving water, it was getting split up, and water used 
to come out from it, He was then dividing it (water) into twelve 
springs according to the number of the tribes. 

(19) There was, however, a man among the tyrannical and 
the powerful who had known the sciences (‘uliim) of the prophets 
and had remembered their books by heart. Unfortunately, he 
became obedient to the devil and inclined towards worldly life, 
He asked them to send harlots to Band Isra’il to mingle up with 
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them, so that impiety among them might increase, the blessing 
might disappear and the flow of Divine Providence might stop. 
The reason of it was this that, though the Divine Providence, 
because of the dearness of Moses and Harlin to God, required that 
aid thould be given to them, the prevalence of evil upon them 
(Bana Isra’il) required that they should be deserted, Moses wi 
therefore, supported by God to drive out the harlot: 

They (Moses and his followers), then, fought with the tytants 

and God gave them victory in their conquering that country, 
where He rehabilitated them. They lived there undisturbed, except. 
when they did any wrong they were punished for that. He made 
them kings on the earth living a luxurious life and united them 
through Moses. He (Moses) was teaching them the Pantateuch, 
preaching them, purifying them, setting up religious limits for 
them and was exacting justice for the wronged from the wrong- 
doer. Such has been the dealing of God with His dedr servants. 
He makes the worldly life easy for them to live and establishes 
for them true renown and acceptance among people. If the people 
agree to place their reliance upon Him, and obey Him without 
hesitation and without divided minds, God would surely give 
‘them subsistence from Himself, and bless their standing corn, 
their cattle and their earnings, 

(20) God, besides other things, taught Moses the art of al- 
chemy. This news by chance reached Qarling who was his cousin. 
He became wealthy through learning that art, but, in turn, trans- 
gressed, grew oppressive and forgot both the beginning and the 
end. He was no doubt a tyrant. Moses prohibited him from the 
working of mischief, but he was not checked, and on the contrary 
harboured rancour against him, and accused him of prostitution. 
He, therefore, cursed him very strongly, with the result that God 
made the earth to swallow him and his house. 

This was one of the signs of God, so that the people may 
know how He deals with him who rises in pride against His pro- 
phets, harbours rancour against them, is pleased with the worldly 
life and forgets the rights of God. On such occasions, God chooses 
that form of punishment which happens to be the nearest to the 
natural causes on that day, His house being swallowed up on that 
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day was the nearest form of punishment, 

Moses, however, was under the impression that he was the 
most learned of people and, therefore, gave up further acquisition 
of knowledge. God intended to bring about an event which might 
encourage him to seek more knowledge; as He, for example, in 
the case of our Holy Prophet sufficed with this command, saying: 
“Say: O my Lord, increase me in knowledge.""12 

Tt happens in this way that, when the Real (al-Hagg) manifests 
“Ttself in the form of that time (according to the requirement of 
the occasion), and those sciences which that manifestation requires 
are represented before the servant in suitable forms and shapes, 
he often-times does not know any other science except those ones, 
He neither rejects them (other sciences) nor affirms them, but 
simply forgets them all. In this way he goes on progressing stage 
by stage to a degree God likes for him. The dear one generally 
does not experience any extraordinary restlessness or longing. 

(21) One day Moses stood up to deliver a lecture, teacbing 
People what God had taught him, till he greatly moved the hearts 
of the audience. There a questioner asked him, "O Moses, do you 
find anyone else more learned than thee?” He replied in the nega 
tive. God then revealed to him saying : “Yes, there is Our servant 
Khidr, who knows more than thee," meaning thereby, in the 
knowledge of the Divine Administration (at-Tadbtr gl-Iidht) as to 
how it works at particular times, and how he (that servant) 
becomes an instrument for Him to beused when He desires to com- 
Pleteapart of the Administration. Moses, however, was more learn- 
ed than him in the knowledge of the Universal Laws and the laws 
which are prescribed for the people in general, and in his being 
the instrument of God used for the establishment of religion, 
Moses, therefore, asked for a way leading towards him. He was 
inspired that the way leading towards him would be shown to 
him by a salted fish. He, however, could not understand the 
Teason of its showing the way towards Khidr. 

Moses and a young man Joshua (YUsha’) set out in search of 
him. They carried with themselves some cakes of barley, a salted 
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fish in a basket and travelled on till they reached a rock, Moses, 
on account of fatigue, went to sleep while Joshua sat down to 
perform ablution. Some drops of water somehow fell on the fish 
and it came to life again, It then hurriedly ran into the sea and 
a dry line of its passage visibly appeared. It is so because the 
water has the property of bringing life to the aquatic animals. 
That property was blessed ‘made more effective) by God. Then 
by means of that sign they succeeded in finding Khidr. 

(22) Then what happene’l to Moses and Aaron (Hardin) is that 
Khidr showed to Moses tI -ee events which were to take place. 
God had raised a cause for them to effect improvement in His 
creation, and made one of His servants an instrument of truth for 
the accomplishment of the desired object. The Divine Laws 
(Nawamjs, pertaining to Shara’i*) depend upon the Universal 
‘Laws and the occasions indicative of wisdom, while the causes 
(Tagribat) are based on the particular expediencies and the decree 
(@ada’) comes into effect at every suitable time. These are, how- 
ever, the most abstruse sciences and none knows them but he who 
becomes an instrument of the Real, and then understands the 
actual secret underlying that event. 

Moses forgot this science many a time: firstly, when he asked 
for the sight of God; secondly, when he asked for forgiveness for 
the murder of a Copt; and, thirdly, when he argued with Adam, 
even though he was the most learned of people in the knowledge 
of the Divine Laws. It was, therefore, the wisdom of God to show 
him what bad happened to him. Khidr removed a plank of the 
boat from fear lest the cruel king may seize it by force. God, how- 
ever, protected the boat from sinking in this way, that whenever 
a wave passed by it, it (boat) gathered force in its flow with the 
result that the surface of water was not torn off. He (Khidr) 
murdered a man who had not murdered any person, because that 
man was born as an unbeliever. And even if he had lived, the 
Predications of his disposition would have dominated him and 
he would have oppressed his parents by transgression and in- 
Bratitude.-God, therefore, supported them (parents) with good. 
Khidr then raised the wall in order to protect the property which 
Was deposited by the dear, virtuous servant. 
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(23) One of the great events which took place in the days of 
Moses was that God desired to show mercy to that young man 
who had shown filial pity to his mother. His father had entrusted 
him to God, and He in turn became responsible for his affair from 
his very childhood. When he became young He desired to com 
plete His favour on him. He wished to punish that one who had 
murdered his relative, by depriving him of the right of inherit- 
ance, by putting him to ignominy and by killing him in return. 
He also desired to show mercy to Band Isra’il so that they might 
know that the command of God and His promise of raising the 
dead to life are true; and they should know that when Moses 
had ordered them for the doing of a certain thing which, though 
it was apparently found difficult to accomplish, was but neces- 
sary for them to have obeyed his order, as there was a secret be- 
hind it, which was to be disclosed afterwards. And in addition, 
they might know that the practising of rigidity and going too 
deep in the (observance of the) commandments of God is a bad 
behaviour. Then God, through that favour, brought that known 
event to completion. 

(24) When Moses died, He looked after Band Isra’il and manag- 
ed their affairs very well. He sent prophets to them so that they 
might warn them, give them good news, preach them, com- 
mand them to do good and prohibit them from evil. All that was 
done according to the power given to tiem. 

There fourished one among them who became a king, like 
Joshua (Yasha’). Others became doctors in religion as Isaiah 
(Asha’ya), Elisha (Yasa') and Samuel (Shamwail). Besides, some 
others became monks strong in spiritual exercises like Elias 
(Ilyas). All this (the advent of such persons) was according to the 
requirement of expediency (maslifah) and the selection of the 
nearest and the easiest cause at every time. 

‘The prophets are descended from one and the same father, but 
from various mothers. Their father is one, and by that is meant 
the Divine Education suitable to prophecy ; and their mothers are 
various, and by that is meant the God-given and acquired cap- 
abilities. 

‘Whenever the people obeyed the Pentateuch and kept to it, 
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God blessed them; but when they disobeyed it, He punished 
them. And whenever they were surrounded by a calamity, He i 
spired them with the means of deliverance. This is the Divine 
course which will continue as such, if there is no obstruction. 
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God had informed in the Pentateuch that the Bandi Isra’il would 
soon gain prevalence, would twice make mischief and disbelieve. 
Every time very powerful servants (given to terrible warfare) were 
sent against them who entered the very inmost parts of (their) 
houses. When the first of the warnings came to pass, they disobeyed 
the injunctions of the Pentateuch. God, in consequence, appointed 
Goliath (Jaliit) over them. He murdered some of them and captured 
the others and deprived them of that box which contained sacred 
relics of the family of Moses and Aaron (Hardin). They became 
Grieved, repented and returned to their Prophet Samuel (Shamwail) 
and requested him for the appointment of a king for them. They 
knew very well that the fight with the enemy who happened to be 
superior in number was not possible but through the unanimity 
of the opinion of all, and the leadership of a person always engaged 
in looking after the good of the country. 

It, however, becomes necessary in the wisdom of God to repel 
the unbelievers ina way He may like; but for repelling them He 
prefers to inspire the believers to fight with them, He will, nodoabt, 
Strengthen them in that fight, encourage them to bravery and will 
make them prevail upon the enemy. This He did by raising the 
cause which was nearest at that time to the natural expediencies. 
There were many a favour of God in that event. Some of those 
favours are as follows: 

(1) When Saul (Talat) became king they found fault with him 
ying that he had no precedence, neither in kingdom nor in 
wealth. The Prophet Samuel (Shamwail) dispelled their doubt 
by telling them that it was necessary to obey the inspiration of 
God in relation to the Administration He carries on in the crea- 
tion, but it did not benefit them, God, then, showed them a sign 
with which they were, however, satisfied. That sign was that the 
box containing the sacred relics of Moses and Aaron would come 
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to them. being carried by the angels, That happened in this way. 
They (the enemies of Bandi Isra'il) were tried through misfortunes 
of famine and mutual quarrels among them. The angels then in- 
spired them that they had been put to trial because of the box. 
They, then, carried it keeping it away {rom themselves, going from 
village to village, till when they brought it near the houses of 
Bani Isra'il, they placed it on a cart (pulled by bullocks) and 
diverted it towards them for the purpose of harming them, 

Asa matter of fact, therein was a cause for them. When the 
box came to them of its own accord, it became a sign (of blessing) 
for them. They felt happy at the sacred relics of Moses and Aaron 
and in the wake of that happiness there came calmness, tranquillity 
and the acknowledgment of the fact that the king (Sau!) was sup- 
ported and blessed by the Unseen (God). 

(2) When Saul (Talat) stood in need of knowing the condition 
ofhisarmy, their ranks in bravery, and the strength of their hearts, 
40 that he might rely upon everyone according to his ability, he 
could not find a way to that knowledge, as he was in an extreme 
hurry; while such kind of knowledge is gained by experience and 
through long association. God, therefore, sh>wed them a river and 
tried them by it. He prohibited them from drinking its water save 
mere sip out of their hands. This was apparently a cause for making, 
sure of them, knowing the strength of their hearts, their penetra 
tion into the dangers and ascertaining as to how far their nature 
(fabi‘ah) obeyed the commandments of the Divine Wisdom. How- 
ever, in the judgment of reason, it (this way of trial) is not neces- 
sarily an act of bravery or a part of obedience to the king. 

God, however, blessed that event with the result that the 
incentive of obedience did not spring up but only in the minds 
of those who were perfect in bravery and obedience. Thus, Saul 
(Talat) came to know of the brave and the obedient among them. 
‘When they went out for fight with Goliath (Jaldt) who had come 
with a numerous army and great pomp, he did not trust any save 
those in whom he had found those requisite qualities. 

(3) God desired that David (Dawid) should have true renown 
among the children of Isra’il {Bani Isr'ail), and that he should 
be the ruler of the country. He, therefore, caused a stone to speak 
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out, namely, He disclosed its condition. Thus, when he walked 
over it, he heard from it that it was an instrument, meant for 
killing Goliath. At the same time, He also created unrest in the 
mind of Saul to an extent that he made it a condition that who- 
soever will kill Goliath will be given half of the country and his 
daughter in marriage. God then strengthened the heart of Davidand 
put his hand carrying stones opposite to the nostrils of Goliath, and 
then commanded the wind to carry those stones straight to them 
(the nostrils). This is how He destroyed Goliath through that plan 
and fulfilled His intention of help to Band Isra’il, such as the 
repélling of the unbelievers, raising the name of David and making 
him the king. 

David was an extremely brave man. He posseised the strong 
qualities of the rulership of the country. God made him a caliph 
in the earth and gave him leadership (Imamah), committed Bani 
Isra'Zl to his care and declared his right on them. In addition to 
that, it was written in the Sublime Assembly that if they dis- 
obeyed him, they disobeyed God, and if they obeyed him, they 
obeyed God. He managed their affairs well, set up the limits of 
religion, fought with the unbelievers, settled the difficult prob- 
lems, showed the signs of God and brought unity among the 
various tribes of Bana Isra’il. 

David had a wonderful way of worship and humbleness to God, 
God inspired him with Psalms (Zabar). Its contents were one hund- 
red and fifty hymns. Every hymn was an invocation, an imploration 
and a prayer for the good of this world and of the Hereafter, and 
the seeking of protection with God. He was fortunately dexterous, 
God, therefore, inspired him with the art of making coats-of- 
mail, as a mercy from Him, so that it might be a source of ample 
subsistence for him, anda mercy to the people as well, in order 
that they (coats-of-mail) might protect them at the time of their 
fight with the enemy. 

God had made reading easy for him. Thus, he was reading as 
much in a time as others could not read it, the reason being that 
He had blessed his tongue as well as his thinking power. He was 
thinking of every word in a clear way in a moment and was utt: 
ing words quickly according to that thinking. He made his voice 
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sweet which used to affect both the men and the animals. He also 
made the mountains to obey him. It was, therefore, that when he 
used to sing the glory of God; they responded to him both in the 
morning and in the evening. It happened in this way that they used 
to resound like the resounding of the dome when acry ismadein it. 
That resounding was then blessed with the result that the words 
were coming out of it (resounding) of their own accord. 

The real cause behind it is that when a sublime person with 
strong concentration is filled with a certain state, the effect of 
that state of his mind passes on to the other persons and to the 
objects of Nature around him as well. Thus, when he hears some 
word of wisdom from a stone or a tree required by that occasion, 
the power of his concentration penetrates the minds of people, and 
then they begin to hear what he himself had heard. 

David possessed a melodious voice and a charming nature, 
That nature was then blessed. By his every breath a natural im- 
Pression was caused, Again, his breaths were blessed; thus, a 
‘Sweet rhyme was produced and it was the hymn of David. 

Many a wonderful kappening happened to David. Some of 
them are as under: 

(1) Once, when his eyes fell tipon a beautiful woman by 
chance, he loved her very strongly. He was a man who by his 
strong constitution (mizdj) was extremely passionate and lover 
of women. He, however, did not behave well in his cherishing 
a desire for marriage with her and did not take notice of the 
limit fixed for him in the Divine Law. God drew his attention 
towards that in this way that the angels appeared before him in 
the form of litigants. One of them said: “This is my brother. 
He has ninety-nine ewes while I have a single ewe. Then he 
‘Make it over to me,’ and he has prevailed against me in disput 
Then, exactly the same form which his mind (nafs) had acquired 
appeared in the Similitudinary World, and, with it, the anger of 
God also appeared against him. David understood that the inter- 
Pretation of this dream was to draw his attention to what he had 
done. He, therefore, prayed to His Lord for forgiveness, returned 
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to Him and held fast to the acts of redemption, till God forgave 
him, 

(2) One night, when he was busy in the remembrance of his 
Lord, he found the angels descending upon Jerusalem, while, asa 
matter of fact, it had beeh demolished long ago during the days 
of Goliath, and no trace of it had remained. There was kept a 
great secret in Jerusalem as it was kept in the Ka‘bah. God 
pointed out to him the site of the House as He had pointed out 
to Abraham (the place of the Kabah). As he had fought for the 
sake of God most properly, it was written in his scroll that he 
would demolish many structures of God. He was, thus, not able 
to complete the House of God but by way of service, and not 
by way ot taking revenge and showing anger. He, therefore, 
prayed to God that he might complete it, as a part of (his) good 
action. 

(G) Inthe days of David people exceeded the limits of Law 
(Shart'ah), while, in the Divine Law revealed to Moses, it was 
prescribed for them to observe the sanctity of Saturday (Sabbath) 
carefully, but, in spite of that, they hunted the fish om that day 
with the result that God transformed them into the form of apes. 
That transformation took place in this way that God made the 
fish of corruptive constitution (mizdj) and of putrifactive nature 
(tabi'ah), Thus, when they ate it, the corruption of its constitu- 
tion passed on to them. Their bodies also changed and the pro- 
duction of Nasmah (animal spirit) in them also changed. This 
change slowly and gradually reached its extreme limit and the 
hair grew on their bodies, In addition, God covered them with 
abasement and humiliation with the result that they turned apes. 
This kind of punishment (being the nearest to the then natural 

causes) was the must suitable for them at that time, and they 
were subsequently punished for their wrongdoing. It was indeed 
‘a warning for the inhabitants of that town and for those who 
succeeded them. 

(4) He humbly prayed to God for the grant of a child who 
might succeed him, He accepted his prayer and granted him 
Solomon (Sulaiman), who was sagacious, religious, wise and good- 
mannered. He became his partner in settling the difficult problems 
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and could understand the relative good behind the particular 
cases, 

The sheep of one party pastured in the cultivation of the 
other party at night. They came to David and referred their 
case to him. He decided it according to what had come in the 
Divine Law about the causing of loss, but in that there was much 
harm for the owner of the sheep in particular. God had explained 
to Solomon what the relative good was in that particular case. 
Many of the decisions of Solomon were of this nature. 

Solomon was also given the knowledge of the socio-economic 
system (értifaq) of the second and the third grade. David appoint- 
ed him as his successor for his people, and he was also given the 
knowledge of understanding the speech of birds. 

The truth about it is that the birds and the animals possess 
usual knowledge with which they are inspired whenever they 
stand in need of something. Sometimes, God desires a certain 
thing in which lies the good of the animals, such as freedom from 
some difficulty and the obtainment of some good. Consequently, 
their hearts at that time are inspired accordingly. 

‘Sometimes, when God desires to teach something to a servant, 
He appoints a bird and inspires it, and, thus, teaches him by 
means of the bird, as had happened in the story of the Hoopoe. 

Birds have many voices pointing to the conditions happening 
to them, such as anger, fear and hunger. God had taught 
Seam many of these sciences, relating to the voice of the 

rds. 

At times, God teaches a certain gnostic something from that 
(knowledge of the speech of birds, etc). These things also have 
their particular causes which can hardly be mentioned precisely. 

God also made both the wind and the Jinnis to obey him, and 
that happened in this way. There exists a power in air and in fire 
for subsisting water, which is the first element. Thus, by a certain 
subsisting power a thing becomes air and by some other one it 
becomes water and so on, 

The perfect servant, at times, happens to bear resemblance to 
‘one of those powers. Solomon bore resemblance to the power of air 
and fire and, in addition, his mind was stzongly concentrative, 
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compelling the thing to obey him. That concentration, on account 
of that resemblance, was blessed (made more strong and effective). 
Thus, he compelled the Jinni who were building for him the syna- 
gogues and the images he liked and were diving in the sea and doing 
some other work besides. When he sat on the throne and ordered 
the wind, it carried him to where he liked. 

‘Many wonderful happenings happened to Solomon. Some of them 
are as follows 

(1) One day, when the horses were presented before him they 
struck him with wonder so much so that he missed the time of 
his prayer. This made him terribly angry and he, therefore, killed 
and hamstrung all of them. 

(2) He felt very much distressed on account of the neglect on 
the part of chiefs towards his orders for fight. He, therefore, wished 
to have intercourse with his wives, so that each one of them may 
give birth toa hero, waging war in the path of God. He, thereby, 
stuck to the worldly means and forgot to entrust this affair to God 
and seek His help. The gnostic, however, does not stick to the 
means till he pleads to God for help before that, and sees the 
Divine Administration working through them, God drew his atten- 
tion to this fact that they (his wives) will not give birth at all. He 
rendered his semen thin through his frequent intercourse with the 
result that no complete form of child was ever made but only a 
part of it, cast off (by the mother). Then, that incomplete body 
was placed on his throne, There he came to know of the secret. 
He, therefore, repented to God, begged Him for support in the 
Kingdom and said, “O my T.ord, forgive me and grant mea kingdom 
which is not fit for anyone after me." ? 

(3) Once when he was in an extreme hurry he passed by a valley 
ofants. There, one ant said, “Oants, enter your houses lest Solomon 
and his army may crush you.” She said this by way of precaution 
according to the extent of her knowledge ; Solomon, however, heard 
her, understood her speech and thanked God for his being given 
the knowledge to understand the speech of animals, 

(4) When he searched the birds he did not find Hoopoe among 
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them. He, therefore, held out a threat to it; but God gave it 
(Hoopoe) a wonderful knowledge, by way of mercy towards it, 50 
that it might get rid of the threat, It was also a mercy towards 
Solomon, in order that it may be easy for him to conquer the coun- 
try of Bilqis.4 Besides, it wasamercy towards Bilqis and her people 
aswell, so that they may believe. The Divine Wisdom on that day, 
however, required that God might inform Solomon of the reat con- 
dition of Bilgis through the tongue of Hoopoe. It (Hoopoe) pointed 
out to him that she was an unbeliever, possessed enormous wealth 
and was very beautiful. All this was done with a view to reminding 
Solomon of those Divine favours where were concealed in that 
matter. 

(5) God stripped the throne of Bilqis from the material predica- 
tions and gave it the predication of the Similitudinary World in- 
stead, Thereafter, due to the prayer of one pious servant of 
Solomon, He put on it (throne} the material dress in that place. 
Solomon contrived a device to know by it the intellect of Bilgis 
and her beauty, because he desired to marry her. The throne was 
then thrown upside down, but Bilqis understood and Solomon 
succeeded in seeing her leg and found her as the most beautiful 
woman. 

The kingdom continued to remain in the hands of the family 
of David. Whenever any king of some country attempted at pre- 
vailing upon them, God revealed to their prophets assuring them 
of His promise of victory. He, therefore, used to raise a wonder- 
ful cause for their victory. Sometimes He caused the most vio- 
lent wind to blow against their faces with the result that their 
arrows did not hit Bant Isra’il, At times, when they started to 
fight, He smote them with terrible heat and hunger, as a conse- 
quence of which they turned cowardly and perished, On certain 
‘occasions, He excited enmity among them, and they then fought 
among themselves and this fighting continued for years together. 

(6) The inhabitants of Nineveh (Ninawa) revolted and rebel- 
led. The wisdom of God required that He might command Isaiah 
(Asha‘ya), the prophet of that age, to give them the warning even 
if through aman of his party. He, therefore, sent Jonah (Yénus) 

4. Name of the Queen of Sheba. 
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and chose him in particular because his existence was the result 
of the generosity and favour of God, as he was born after his 
parents had grown old, by way of an extraordinary course. Be- 
sides, the Divine Providence always accompanied him. God be- 
came responsible for his affairs from his very childhood. He 
inspired animals and wild beasts to give him suck; and also be- 
came responsible for the affair of his marriage. That marriage was 
Drought about in this way, that God showed this one in the 
dream what prompted him to ask that man's daughter in mar- 
riage and showed that one what encouraged him to give his 
daughter to this one in marriage. 

In short, the Divine Providence had penetrated his Nasmah 
(animal spirit). This was the reason why Isaiah chose him for 
conveying the message of God, but unfortunately he showed 
cowardliness against fighting with the powerful and the tyranni- 
cal. He disliked the order of the prophet, because his mind dis- 
liked it, and not that it was to the dislike of his reason as well. 
‘Asa result of it, his mind was covered with a thick colour of dis- 
obedience for which God punished him in this way that his wile 
strayed away from the road, the wave swept away one of his two 
sons, and the remaining one was taken away by a wolf. He was 
very much grieved at this, repented to God, gave up comfortable 
living and continued to train himself for carrying the missionary 
work. 

When he came to the people, he invited them to the oneness 
of God, but they, in turn, held him a liar, put him into prison 
and tortured him. He, therefore, prayed to God with all his devo- 
tion for their destruction, while the time of their destruction had 
not come as yet. God does not like to destrpy a people until and 
unless the curse upon them has encompassed them from every 
side, Then his mind assumed an aspect similar to one acquired 
at the committing of murder without any right. God looked at 
them while le was in that aspect with the result that destruc- 
tion came upon them and they were finished. Many happenings 
happened to him, Some of them are as under: 

(1) When the people saw the punishment, they all repented 
to God and made entreaties to Him, God forgave them and averted 
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the punishment from them. There the devil deluded Jonah mak- 
ing him think that the people held him a liar and had firmly 
decided to harm him. He, therefore, became afraid of them and 
ran away from them without having besought God. As farfas 
the perfect persons are concerned, it befits them to entrust their 
affairs to God. When they find that His Administration (Tadbtr) 
has penetrated all the worldly means, they begin to follow them 
accordingly. 

(2) When he fled away, his mind assumed a different aspect. 
He embarked in a boat, and the waves came into agitation. 
He drew lots and, as a result of it, became of those cast 
away. He threw himself in the sea and then the fish took him 
into its mouth. Seeing this he glorified God, and asked for the 
forgiveness of his sin. God, then, forgave him and the Divine 
Mercy returned to him. He was thrown out by the fish on a naked 
shore while he was sick. God caused a gourd to grow for him, in 
order that the flies may not sit on him, It also occurred to the 
minds of animals to suckle him, as He made them think of him 
as their young one. Thus, compassion became excited in their 
hearts as it gets excited for their real young ones. This is how 
God became responsible for his affairs till he grew strong and 
healthy. 

(3) The gourd tree then dried and that gazelle which used to 
give him suck also went away, He vecaine very much grieved at 
this, God revealed to Lim saying, “O Jonah, you are weeping over 
a gourd which you never watered, and over a gazelle you never 
provided her with subsistence, but you do not weep over a lakh 
or even more,""$ This revelation, however, was the manifestation 
‘of some fault he had committed. 

It is like this that when a pure person commits a fault, an 
ugly effect is left on his mind. Then it becomes necessary that 
he should understand that effect and also know that it is hated 
by God, either through a dream or through some external hap- 
pening or through some Divine revelation, as it happens in the 
case of a person in the Intermediary World (al-Barzakh) when bis 
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mind would be in a state of tranquillity. 

(4) Jonah once passed by a people who were gathering their 
fruits and then throwing them on the ground. He said to them, 

Why are you spoiling your fruits: and are taking no cate of 

them?” God madea revelation to im sayin, "You show anxiety 
about the fruits of these people, but you did 
anxiety about alakh or even more."8 A HOW APY 

(5) One day a man, who was a potter entertained him as a 
guest. God revealed to him saying, ““Ask this man to break his 
Pottery.” When he asked him to do so, he (potter) abased him 
and said, “I find you mad.” God thereby 
about his intention for his people, ? + Set #” example 

(6) Once Jonah prayed to God to bless the cultivation of a 
certain person. He caused it to grow with the best growth, but 
in the end destroyed it. He became grieved at that, while, as a 
attr of fact, God hadset asimileby it. He then made entreaties 
to God and asked for forgiveness. He forgave him 

3 . a 

responsible for his affairs as before. byeire 

(7) He restored his wife back to hi it 

-¢ ; ck to him, gave him one bund: 

dindrs, and restituted his children to him. In addition to thee 
favours, He brought him out of the bely of the sh showed ies 
some of His signs and assigned to him a tre renown among his 

God is like the mirror, as He had said, «Veri 

: ; "Verily thes 7 

Your own actions which I count upon you.""? Whosoever did good 
work, he would be rewarded with good, and whosoever dif. an 
evil would be rewarded with an evil. The heatts of men aré in 
His fingers. When He intends to punish a servant, He turns the 
hearts (of people) to what harms him, and when He intends to 
show favour to a person, He turns their hearts to where lies his 
Good. This has always been the Divine course, especially in the 
case of those who are devoted to His command, and about whose 


education God had taken responsibili 
sponsibility upon Himself; an 
was undoubtedly one of them, eres 
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ZAKARIYA, MARY, YAHYA AND JESUS 


Hannah was an old barren woman. Once when she saw a pigeon 
feeding its chick with its bill, she longed for a child. She wept 
and made entreaties to God. He in return blessed that observa- 
tion, that intense longing, and removed her barrenness and 
restored her young age to her. That happened in a way the 
physicians have mentioned, that with the observation of the male 
animal’s mounting its female the mind wakes up to regain the 
procreative powers and the impotent becomes potent. Similarly, 
when she (Hannah) saw the pigeon feeding its chick, she re~ 
membered the matter of child and yearned for it very eagerly 
with the result that her abnormalities turned into no-malities. 

‘She was then inspired with the desire for a male child, Conse- 
quently, her imaginative faculty, her firm purpose and the sound- 
ness of her hope left a deep impression upon her embryo with 
the result that it became the blessed Mary. Her bodily 
constitution (miz4j) was like that of the male. Thus, she grew 
up strong in body, perfect in constitution, sound of nature (jifrai) 
and purity after the type of great men. It is, therefore, that the 
Holy Prophet has said: “Many men became perfect. . . .""! She 
was a female but possessed the qualities of the male, the reason 
being that by nature she was devoted to God and cherished 
hopes in Him alone. Her concentration joined her devotion and 
hope until they unitedly penetrated the faculty that shapes the 
child in the mother's womb. 

When she gave birth to a female, she expressed her grief to 
God, as none happens to be free (muharrar) but the males, but 
God. accepted Mary for His service in particular as she was a 
Blessed lady with manly qualities. He then inspired Zakariya and 


1. Bokhari “Many men became perfect but among women none became 
perfect except Asiyah, wife of the Pharaoh, and Mary, daughter of Imran: 
‘hile ‘Aisbah (Prophet's wife) is superior to all the otber women as the 
soup (thar) is superior to all other foods. 
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other keepers of the Temple to accept her even though it went 
against the usual practice (according to which only the males were 
accepted for this service). God had bestowed many favours upon 
Mary. Some of them are as follows ; 

(I) He did not appoint any but Zakariyd to look after her, as 
he was a prophet, a learned man and very kind and affectionate 
to her, and his wife was her step-mother. He also inspired the 
keepers of the Temple and the learned to decide as to who should 
be in charge of Mary by throwing (their) pens in the river. Every, 
‘one was under the impression that the matter will go in his favour, 
while, as a matter of fact, there was a cause in that pointing out 
the appearance of the truth in favour of Zakariya, 

(2) God showed many signs to Mary. He created fruits for her 
with the word “Kun” (Be) without any elemental cause, as He 
would create them in the Paradise for its inmates, 

Zakariya was a gnostic, the knower of His course (working) in 
His creation. He, however, came to know that the spiritual powers 
were to make a wonderful appearance in those days, and the 
creation those days did not depend upon an elemental cause, and 
those days were like the days when Adam was created. He, there- 
fore, humbly prayed to God for tke grant of a child who might 
succeed him, might establish religious teaching and invite 
people to the obedience of God: because he was afraid lest the 
children of his paternal uncles might take to the frail goods of 
this worldly life, and, thus, go astray and make others lose the 
right path as well. He, then, importunately prayed to God, Who 
readily accepted his prayer, made him young and removed the 
barrenness of his wife. As a consequence, Yahya was born, who 
was wise, devoted to God and had kept himself away from the 
society of women. 

The reason is that a thing for which the earthly causes do not 
take place suffers some weakness according to the animal character- 
istics, and becomes deprived of the comforts of life, even though 
it may be blessed in achieving the Divine nearness, The indiffer- 
ence (zwhd) of Yahya and Jesus and their love for obscurity, their 
diversion from rulership and the sweet things of the world were 
the result of it. It is so because human perfection will not appear 
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in a person but according to the natural capability of the Heamak 
{animal spirit). Some persons turn out to be pe an ae 
perlection lies in wisdom and firmness in knowledge. Other 
happen to possess a special taste for justice and politics, _ ft y 
then pay their attention to God and are in turn given rulesship 
Zakariya asked for a sign giving proof of the pregnancy of his 
wife with a child about whom good news had been given to him. 
God revealed to him saying: "You will not be able to speak w 
je for three days,”? the reason being that when the Prov 
eee of the Real (al-H1gg) and the concentration of the Sublime 
‘assembly descended upon th 


is world, turning towards him, he 
aes encompassed by an angelic state and, thus, could not speak 
ke only light hints. e 
bot aymenstruated during the days the spiritual powers had 
trated that spot of land, When she became pure of menstrua- 
Peneiehe withdrew to a place away from people for taking the 
fot the time she let the curtain down and put off her clothes, 
God sent Gabi! to her in the form of a young, beautiful man 
of complete make, fall with bloom. Mary saw him while se was 
vd constitutionally strong. She, therefore, 
ae yt corruption and sought the protection of God Sincerely. 
atrthat He might protect her. Mary's condition at that time w: 
fale , és 
rather wonder ure (faba), it acquired what is always acquired 
see ntercourse, namely, the excitation of the procreative 
daring ee es a mere look (at the fair and full-grown) at times 
powers The cause of seminal effusion, As regards her mind (nafs), 
toate protection of God and refuge with Him, till it became 
it acaiih the state of protection, poured down from the Unseen. 
filed Withe human form, it was, because of the astociation of 
fel, at the top of making appearance. 
Gabrich a brie told her: "I am the messenger of your Lord and 
ild,"3 she became delighted, 
ive you a pure male child,” she t : 
ave come ty Gieased. Seeing her in that condition he Gabtie) 
puffed into her vulva, The puffing caused tickling in her wom 
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with the result that she effased semen, As there was the poten- 
tiality of the semen of the male in her semen she became pregnant. 
Her seeking the protection of God, taking refuge with Him, her 
delight and her cheerfulness at the (presence of the) angelic state 
which dominated her, penetrated her embryo. Consequently, that 
state of her penetrated throughout the powers of her mind (nafs) 
including the power that shapes the child in the womb of the 
mother and the one which procreates. 

This matter is like what the physicians have said, that he 
who desires to have a male child should think of him during the 
sexual intercourse, Then the predication (fukm) of the Similitudi- 
nary World and the attributes of Gabriel, through his puffing, 
penetrated the womb, as he was the cause of shaping the child, 
She (Mary), on that account, acquired in her nature a firm quality 
resembling that of Gabriel. This is the meaning of God's strength- 
ening him (Jesus) through the Holy Spirit (Gabriel). 

‘When Mary gave birth to Jesus, God showed many signs to 
her. Some of those signs are as follows : 

(1) The angels informed her of all the perfections God was to 
bless her son with, and she also came to know of his conditions 
and perfections in general at the time of his childhood, young 
age and when he became full-grown. 

(2) When she took refuge under a dry palm-tree, life penetrat- 
ed it, and then it became green and bore fruit in a very short 
time, and God caused a spring to gush out for her. 

(3) The time she was falsely accused of adultery, God avert- 
ed that foul accusation from her by making the child (Jesus) to 
speak when it was not his time to speak. This became possible, 
because the spiritual powers were concealed in him, 

When Jesus grew young, he was given the knowledge, the 
Bock and the wisdom without any education, and many signs 
appeared in him. Some of them are as under : 

(1). He used to tell people what they were eating and what 
they were storing up in the houses. 

(2) He used to make the form of a bird from clay, then puffed 
into it and it became a living bird with the command of God. 
The life returned to it when his puffing penetrated the clay. This 
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transformation, thus, moved between puffing and life. Then after 
a short while it was falling dead. 

(3) He brought the dead to life with the command of God, 
the reason being that the connection of the soul with the body is 
an imaginary one and not that of life, When Jesus prayed to 
God, He blessed that soul, the reflection of life fell on the dead 
and then it tuned alive. As soon as he (Jesus) separated from it, 
it died then and there. 

There were many a facility of life in the religion of Jesus. He 
made certain things lawful for his people which were previously 
forbidden. The reason is that the hard laws are prescribed only 
when the angelic faculty is to strike hard against the bestial one. 

Jesus was just like an angel walking on the earth. The Jews 
accused him of sanctimony and decided to kill him. They contriv- 
ed a device and God did the same, and He is the best in contriving 
a device, He made a similitudinary form of him, lifted him to the 
Heaven and cast his form on one of his followers or on someone 
from his enemies. That person was then killed under the impression 
that he was Jesus. God then helped his followers against their 
enemies with the result that they became victorious. 
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THE HOLY PROPHET MUHAMMAD 


The principles of his sciences are many. Some of them are as 
follows: 

(1) There was a natural relation between him and the Sublime 
Assembly (al-Mala’-al-A'la), becausehisRationalSoul (NafsNdtigah) 
was sublime and his Nasmic Constitution was complete and 
balanced, necessitating the emergence of the excellent charac- 
ter. Besides, their (of Rational Soul and Nasmic Constitution) 
combination was based on their reconciliation. All this made it 
necessary that his heart should be continuously strengthened Ly 
them (Sublime Assembly). That strengthening, sometimes, assum- 
ed the form of their showing themselves to him; at times, they 
used to address him and inspire into his heart; and on certain 
occasions, he himself was secing them in his sleep. An example 
of it is like that of a brave man who is perfect in bravery. He 
is excited by his temper of bravery moment after moment at the 
slightest cause towards fight with the enemy and towards rush 
into the warfare. Similarly, every temper has its relation to its 
consequences. On that account, whenever he (the Holy Prophet) 
was thoroughly strengthened by them in his wakefulness or sleep, 
many blessings of God, according to the causes that had en- 
compassed him, were poured on him (from them). 

On account of this quality, he was deliberately inclined to 
them, and remained encompassed by their blessings all the time, 
whether that time was a time when he was busy in the fight or a 
time when he was praying in seclusion in the mosque. Many of 
his miracles, such as the increase in the quan‘ ty of food and 
water were the result of this quality. 

The reason of it is this that when a mind which happens to be 
an image of their support strongly concentrates uyon a thing, then 
unavoidably a wide road from their concentration is also opened 
up. Their concentration subjugates this world of the three king- 
doms of Nature (mineral, vegetable and animal) through inspira- 
tion, transformation and by occasioning the cause. 











The Holy Prophet Muhammad 4 


If it is their intention to produce fire, for example, and thereis 
no cause for that in the world, and if it is there, it is so weak that 
it is not able to become the cause of producing it, then their in- 
tention necessarily gives rise to its (fire's) production, Judge the 
inspirations in the same way. 

‘And because of this quality, his breast was split up and then 
filled with wisdom and faith, He was once taken to Jerusalem at 
night, from there to the Heavens and then to where God pleas- 
ed. There he saw the souls of the prophets and had seen the 
angels in their real form and shape. He, then, reached the form 
of the Real, present in the heart of the Great Man (Insan A'zam 
origin of humanity), and there he appeared in the most beauti- 
ful shape. 

(2) He, on account of his nature (rah) God had created him 
upon, deserved to receive from the Sublime Assembly the know- 
ledge of the purification of mind. That was because he pos- 
sessed a sublime mind, complete Nasmah and was of a balanced 
constitution. He found that the various kinds of the deeds of 
piety depend upon the four cardinal virtues and the different 
kinds of the deeds of impiety depend on going against them. He 
was much grieved at those deeds which went against them, just 
as he who, when he feels hungry and thirsty, desires food and 
drink is grieved at their non-availability. 

He then became devoted to the manifestation of their (of the 
four cardinal virtues) consequences just as the brave becomes 
devoted to the manifestation of the consequences of bravery; 
and just as the man who, by his very nature, is just becomes 
devoted to the administration of the town and the maintenance 
of the household economy. To this refers the Word of God: “And 





_. We revealed to them the doing of good actions.""? 


The Holy Prophet thought over the actions of virtue and 
vice which were in practice in those days, and then came to the 
conclusion that the origin of both is the spiritual state and they 
exercise an influence upon the purification and corruption of the 
mind. He also came to know asto how theactions of virtue increase 
in the realisation of the desired state and how the actions of vice 
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increase in the realisation of the undesired state. 

He also understood the occasion of every action and the 
weight of every thing; and understood how actions alone lead 
to happiness and unhappiness in the life after death, Besides, he 
understood how good actions are to be approached, and how evil 
ones are to be avoided. All the sciences pertaining to the forms 
of actions, the ways and means which were to perfect them 
(actions) and those causes which encourage people towards them 
gushed out of his thinking in the mirror of his mind, through his 
intuition and analogical deduction. 

(3) God gave him intelligencé by which he understood 
Inlifagat, namely, the ways of living, the maintenance of the house- 
hold economy, the dealings, the administration of the town and 
of the nation. In addition, he became aware of the improvements 
which should be brought about among the people. Apart from 
that, he came to know of what is sound and what is unsound and 
what suits the universal considerations (@rd’un Aullfyun) coming 
down from the side of the Truth (God). He also came to know of 
the particular considerations originating from the suggestions of 
‘the minds, and understood the causes for the injustice of the 
chiefs and the rulers and so on. 

His example is like the example of the jurist (Fagth) who 
Ponders over the problems of his masters (Masha'skh) and then 
understands the cause of everything, comprebends the universal 
matters which they had in view and knows the valid and the invalid, 
‘And his example is like that of the wise and just ruler, who kaows 
the course of the rulers who had gone before him, the reforms which 
they had in mind, knows the means and the causes and knows how 
to stop the thing from having its way by stopping its means. 

If you were to think over the history of the rulers, you will 
be able to see that when one of them intended to lower the prices, 
he found that the cause of the rising of prices was either the 
Paucity of the cultivators or the shortage of the traders. He 
then tried to remove the cause and by it achieved the desired 
object. And if he intended to remain safe and secure against the 
mischief of the people, he commanded them not to ride the horses 
and not to take up arms. Again, when he intended that his 
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supporters might not do wrong to him, he prohibited them from 
getting related by marriage among themselves, and that they 
should not pay visit to one another without the permission of the 
ruler, and so on, Such examples are, however, beyond number. 
In this way, the problems of politics are inferred and understood. 

(4) God, out of His sheer kindness to His servants, intended 
that He might cause a spring of His mercy to gush out among 
men, where all might arrive, both the Arabs and the non-Arabs, 
to quench their terrible thirst, the reason being that the Arabs 
as well as the non-Arabs were following corrupt practices 
which were repugnant to the fair social and economic order 
and had turned their backs on their religious duties. They were 
the most ignorant of the creatures of God as to the purification 
of the minds, the most forgetful to the remembrance of the Here- 
after, and the most negligent of the greatness and oneness of 
God. They were the devout worshippers of idols and devils, were 
most unjust towards the weak, and were the most reckless in 
cutting the connections of relationship. 

God's kindness to them was that they might be awakened 
towards the danger they were in, might’be led to the truth and 
made to follow the straight path, whether they liked it or not. 
This kindness was one of the affairs of the Administration (Tadbir). 

The Administration is the remainder of the Creation (Khalg), 
while the Creation is the remainder of the Origination (Iéda’), the 
reason being that when God originated the Universal Soul, He 
originated it in such a form that it was capable of accepting every 
form. Sometimes, it was becoming a man, at times becoming a 
horse and, on certain occasions, appeared in the shape of a stone, 
etc,? Its being brought from power toaction in these various states 
‘was, however, according to the requirements of the natural order 





2, The seit-unfolding Bei the Universal Soul, and the abadows 
bear some resemblance to the matter and the form respectively, Oo that 
account, the best of investigators (Shab Waliyullab) in some of hia writings 
has called the seli-unfolding Being and the shadows with these two name 
the matter aud the form respectively, He bas said this by way of a meteph: 
and not by way of a reality. Refer: “Abagds, *Abagah 11, of Shah Isma'it 
Shabid, 


blogspot.com 











” Taw't al-Ahadith 


which, by virtue of its being the remainder of its (Universal Soul's) 
origination, was good and fair (khair), and was according to the 
requirements of the Divine Grace which required Universal Soul's 
origination, es 

‘When the universe came into existence with all its pa 
and every species and an individual acquired a form, requiring its 
particular characteristics, and when it was not fair to prevent the 
form from its characteristics nor was it fair to prevent the appear- 
ance of the events which were not inconsistent with the good order, 
it became necessary that He might raise causes in the earth 
and effect such change: as might bring the things to the best 
order. That was done in order to bring the creation to completion 
and perfection. 

The example of the essential generosity in these three courses 
(creation, origination and administration) is like the example of a 
torrent which continues flowing on the surface of the earth until 
when it is pressed against by a dam, its water passes through its 
(dam’s) cracks. From one crack it comes out in the form of a 
triangle, from the other in the shape of a square and from the 
third one in the form of a circle. Again, when another dam harder 
than the first one presses against it, the moisture and dampness 
penetrate the pores of the earth and the air. In this way, the 
effect of water reaches the other side of the dam. 

In short, God's intention was then represented in the Sublime 
Assembly and there it assumed the form of a similitudinary 
person, This we name as the prophet of the prophets, and an 
origin of the Divine Signs. From there the drops of mercy fell on 
the earth and the springs of kindness gushed out from the root of 
the three kingdoms of Nature in every age and period according 
to the requirements of the events taking place in those times. In 
certain periods, those drops of mercy fell on the hearts of the 
children of Adam and they were the apostles and the prophets. 
But this affair was not to become complete here until there might 
be found such matter in the order (nisdm) of the earth as 
may be fit for drawing the picture of that form as the picture of 

man is drawn in the mirror. The pictured form of man here is that 
intention of God represented in the Sublime Assembly, while the 
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mirror is a man from the children of Adam who disputes with 
the enemies of truth, fights with them, generously spends away 
his wealth and tries to bring unity among people. This, however, 
hhe will do as the rulers of the people do (sometimes through 
Peaceful means and at times through use of force). 

By the drawing of his picture is meant that his actions may 
be puffed into by the Holy Spirit (Rik Qudst), and by it is meant 
that intention which is represented in the Sublime Assembly. 

_ The requirement (maddah) of this age was the Holy Prophet 
himself, The springs of Divine Law then gushed out from there, 
followed by suitable adjustments, namely, the fixation of the 
quantities so that the people may not be obliged to follow but 
what is accurate, which may not allow any change and suffer any 
disorder by the passage of time. Again, it (Law) should be like a 
perceptible thing, current among the people, and to which they 
stick in their seeking the nearness of God. He, therefore, revealed 
the glorious Qur'an, prescribed for them the circumambulation of 
the Ancient House (Ka'bah) and commanded them to follow the 
Divine Law. The revelation of the Qur’dn was fixed in the 
Arabic language (mother tongue of the Arabs) and the circumam- 
bulation of that House was prescribed which they used to circu- 
mambulate from centuries, Besides, only those laws were prescribed 
which were in vogue among the people who followed the religion, 
of Ismail and Isaac (Ishaq). To this fact, the Word of God makes 
reference: "He has not made any hardship for you in the religion; 
it is the same religion that has come down to you from your 
father Abraham.” 

God then poured Islam into the hearts of his chosen Com- 
panions with the result that the incentive for Jikad (Holy War) 
spread in their breasts as the air spreads in the skin bag at the 
time of puffing. Thus, they became “a community raised for the 
people" to invite them to the right path, The Divine Mercy came 
to defend and protect them, until the command of God came for 
execution, and Islam entered into every house of the town and 
village, in spite of the weakness of the weak and the power of the 
powerful. 
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(5) His pure self (nafs) was fit that the past and the future 
events of the world might be disclosed to it, the reason being that 
the universal events with their similitudinary forms assume 
large shapes in the Sublime Assembly, while the particular events 
which are the result of the weak causes and do not influence the 
Sublime Assembly, willingly or unwillingly, do not assume a large 
shape, but only when the time of their appearance draws near. 

‘As regards the future events, there are, however, certain 
causes for them, and those causes again have some other causes 
behind and so on. When the natural order (nizdm) comes toa few 
of the causes, the generosity and the mercy of God make it 
necessary that the forms of the events occasioned by them (causes) 
may appear in some shape in the perceptive faculties of the 
‘Sublime Assembly. As the causes multiply and the time of their 
appearance approaches nigh, the larger and faster becomes their 
assumed form. 

The secret of all this is that the knowledge of the natural 
order (nizdm fabi't) which is a particular form ‘of the Universal 
Soul is a higher science. The most pure, however, deserves that the 
picture of the event may appear drawn before him in its very 
beginning, but the one who is lower than him in purity it, how- 
ever, appears drawn before him rather later. This picture of the 
events appears sooner or later according to the purity of the 
person. 

‘As regards the past events, it may be remembered that the 
forms of men are suspended in the Holy Fold. This we have 
known through vision, When 2 man does a good action, his mind 
‘becomes perfect, the Sublime Assembly becomes pleased, andGod, 
‘on that account, shows mercy to him. Brightness and light appear 
in his form and a white mark is left on it. But if he does an evil 
action, his mind corrupts, the Sublime Assembly is displeased, 
and God, on account of that, curses him, The darkness and black- 
‘ness appear in his form, and a black mark is left on it. This form, 
however, continues to remain there in the Holy Fold until the time 
of the end of this turn comes. As soon as that turn is over, the 
forms disappear, When any gnostic joined it (the Holy Fold), the 
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‘him as God pleased. To some, only a part of this disclosure is made 
and to some a considerable portion of it, according to their ranks 
before God. A part of our speech in connection with ancient 
prophets and holy persons is of this kind, 

Sometimes, the form of a great event which is to take place 
for doing a great favour to people or for a widespread destruc- 
tion is firmly fixed in the perceptive faculties of the Sublime 
Assembly, which, however. a gnostic knows and understands from 
there, At times, when the gnostic hears some news people were 
talking about out of their carelessness and ignorance, he derives 
through the interpretation of that news what goes to separate the 
right from the wrong, and is then led to the truth conforming to 
‘the event. 

In short, it rarely happens that one who joined the Sublime 
Assembly entered into their fold but did not get the picture of 
those great events drawn on the plate of his mind according to 
the original constitution he was created upon. 

‘Now when his (Holy Prophet's) pure self implied the domina- 
tion of the world and the leadership of religion, and had strongly 
participated with the Sublime Assembly in the great works of the 
Administration, it became necessary that the picture of thestories 
of the ancients and that of the general events which bore rela~ 
tion to religion with regard to its propagation or the neglect 
thereof be drawn in it (in the self of the Prophet), And also the 
picture of that event or story, etc., which may be the require- 
ment of the natural order in man or it may be from the require- 
ments of the great cause and so on may be portrayed in his mind, 

The events which are to take place before the Resurrection, 
such as the appearance of the Antichrist, of Imam Mahdi, the 
descending of Jesus, the emergence of the beast of the earth (Dabbat 
al-Ard) and the coming out of Gog and Magog, are the greatest 
general events in assuming the form, because their cause is the 
natural order. The detailed account of this all is that the cause 

‘of the appearance of the Resurrection and its signs has recourse 
to three things and they are as follows 

(1) The earthly and the heavenly causes will give rise to the 
such as the conquest of Iraq, Syria and Egypt, and the acquisi- 
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and much of the vegetable and the mineral, such as the swallow: 
ing up by the earth, the countless number of deaths, the earth. 
quakes, the roarings and the quarrels and strifes (among people). 

(2) The corrupt aspects will rise from the earth, some from 
the actions of people performed intentionally and some from 
such matters as they had no choice in them whatsoever, The 
atmosphere will, thus, assume the form of those corrupt aspects, 
Naturally, the generosity of God will not descend but coloured 
with those corrapt aspects. The world would then be prepared 
for the appearance of such persons who, because of their excess 
and extravagance, will be far removed from the limits God had 
fixed for the species of man, 

Some of them will incline to abstraction and others will in- 
cline to bestiality. Thereafter, a disease will set in the species of 
man itself. Other aspects more hatelul and stinking than them 
(first ones) will arise. The generosity of God will descend colour- 
ed with them. The world will be prepared for the appearance of 
such men as will be far removed from the first state, and so on. 
Time would come when analogical deductions will go wrong. No 
astrologer will be trusted in his astrology and no physicist will be 
relied upon in his physics, Goodness will completely disappear 
and no one would be found in the earth to remember God, Many 
events will happen or will be made to take place on account of 
certain unexpected causes, such as the prayers (made by people) 
and the attention (paid by them) towards the spirits, etc, At that 
time, it will become necessary to break the then existing order 
(nagm). 

(3) There is a hidden secret implied in the Divine Wisdom 
which cannot be questioned as to “‘why” and “how,” just as it 
cannot be questioned as to why the fire is hot and dry unhke 
water, and as to why the sun travels from the east to the west in 
its one kind of movement and from the west to the east in its 
other kind of movement, 

Then after that, the events which took place in the Communi- 
ty and the Caliphate had assumed a very large shape, particularly 
those events which happened in the days of the Orthodox Caliphs, 
such as the conquest of Iraq, Syria and Egypt, and the acquisi- 
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tion of the abundance of wealth and the events which led to the 
destruction of Chosroes after whom no other Chosroes arose and 
the destruction of Caesar after whom no other Caesar ever appear- 
ed. In addition to these, you take into account the events which 
took place during the unjust rule of Bani Umayyah as these events 
had assumed a bold form, and the events which took place in the 
days of the Abbasid Caliphate, followed by the civil wars of the 
Saljtig Turks, the Chingiz and others. 

These assumed forms are, however, of various degrees and 
ranks, When any assumed form is compared with one bolder than 
that, it appears insignificant, and the man then speaks of it in 
the strict sense, for example, a man who does not know the affair, 
as it actually is, begins to think of it contrary and repugnant to 
‘that. An example of that is the saying of the Holy Prophet: “His 
country is Syria." Now here he said these words strictly speaking. 
This caused confusion in the mind of someone that, besides Syria, 
there are other countries as well, which are most vast and pros- 
perous. But the truth is that he (the Holy Prophet) looked at the 
form which was in the second rank and gave information of it, as 
if the form which was in the third rank was no form at all to 
deserve mention. 

Similarly, be said: “This religion will continue to dominate 
antil there appear twelve caliphs.” Here one begins to doubt that 
if by it the Prophet meant the caliphate of the prophethood, then 
it surely ended with the end of the thirty years and with the rule 
of the first four Caliphs, but if by it he meant the rule of justice 
and righteousness, then these qualities were found in a better 
form in some of those who came after them as well. Again, if he 
meant the twelve caliphs coming one after another in the 
irregular order, even then the number of the justand therighteous 
was rather greater. 

In fact, the decline and the change do come in the nation by 
degrees. What was found in the days of the first four Caliphs was 
not seen in the days of others. Similarly, what was seen in the days 
of the Syrian rule was not found after it. The Prophet reckoned 
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only those two ranks and did not take much care of what follow- 
ed them. Thus, both the ranks became complete with (the rule 
of) the twelve caliphs, who, all of them, were from the Quraish, 
‘They are as under: The first four Caliphs, Mu'awiyah, ‘Abdullah 
b. Zubair, ‘Abd-ul-Malik, his four sons, and ‘Umar b. “Abd-ul- 

‘Atiz, Then happened what happened. 

__ Similarly, there are his sayings about the approachof Resurrec- 
tion. He has informed that he had been raised before it, as if, he 
thereby did not reckon the events and the duration of time that 
preceded 

The light which we have named before as the 

the prophets deserved to become an instrument ol he, ee 
‘Hagg) for the descent of His mercy in particular, which may lead 
to completely cover the minds of the disobedients with mercy, 
change their evil deeds into good ones and remove away the filth 
of the worldly, mean forms with which their minds were stained 

The cause of his becoming the instrument of the Real on that 
day was the Divine Grace, which in our days became the cause of 
the descent ofthe Laws, the raising of the prophets and the fxa- 
tion of the signs of God on earth. That however, depends upon 
the strong and continuous ambition of a man, perfect in the 
proper sense of the word, so that his ambition may become like 
the mould for the ingot of gold, and like the nest for the bird or 
like the form for an undefined matter. 

His example is like that of the Universal Soul, ich does not 
‘some down to the earth, nor does it become manifest in the three 
kingdoms of Nature, nor does it get fived in the particular moulds 
but only when the earth is found fit for that, and some great 
Divine favours so require. This is why the semen of the father and 
the womb of the mother are a condition for the flow of the human 
soul, and the penetration of air and water in the earth and 
the throwing of the seed in it are a condition for the flow of the 
vegetable soul. Judge other things in like manner. 

God had already decided that that man should be Muhammad, 
who will make a very strong desire on that (Judgment) Day before 
his Lord withthe result that His generosity wil ow in abundance, 
in due regard to his being the prophet of the prophets. This secret 
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remained concealed in his mind. which he came to know of when 
he understood his own self (nafs). That generosity made it neces- 
sary that he might have the knowledge of the events of the 
Judgment Day and it also necessitated his superioriy to the whole 
Jf mankind, Besides, he came to know that all the people includ~ 
ing Adam and others below him in the rank would come under the 
‘shadow of his banner, and that he would make the greatest inter- 
Esssion And that man would be the most fortunate of the people 
in winning the blessing of his intercession who for his bearing love 
for him and invoking the blessings of God upon him frequently 
hhad acquired the capability for receiving it. Thus, from this per- 
fection of his, four sciences sprang up, and they are as under: 

(1) The science of the Reckoning. The reality of itis that the 
people on that Day will come to know of the actions which had 
Fiack to the roots of their hearts and will have the information 
of those good and bad actions which had become imprinted on 
them (their hearts). Besides, they will have the knowledge of the 
property of every action which prepares man for punishment or 
eeward. They will come to know of all these realities on that Day, 
te the thick worldly curtains of darkness will be removed from 
them, The Reckoning is meant for that Day only because of a 
fact (amr) which refers to them. As for the Reckoning from God, 
it is always there and needs no renewal. 

wn the time of Reckoning will come, the Divine 


However, whe 
Grace will make it necessary that certain (similitudinary) bodies 


may appear in which the spirit of the Reckoning may be infused 
and in which (bodies) the nature (mizdj) of the Great Man (Instn 
<skbar) particalarises, just as the nature of the Small Man (Insta 
‘dsghar) particalarises in its perceptive faculties the appearance 
Gf cowardliness in the form of a rabbit and that of anger in the 
shape of alion. 

There are certain principles of the bodies which have been 
clearly explained by the Prophet. And they are as under: 

{i) The actions will be presented and they will assume a sui 
able, substantial form bearing some kind of resemblance to the 
actions done. The Prophet has explained that alarge scald-headed 
snake will be put ronnd the neck of aman who did not pay the 
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-poor-rate (Zakdt), or he will be trodden by the camel with its. 
feet, or he will be gored by the bull. Similarly, he has explained 
what kind of punishment will be given to the usurper and the 
defrauder. About the treacherous he has said that a banner 
iwill be hoisted by the side of his buttocks. God has said: “Their 
light will be running before them.” Or the actions will assume an 
accidental form like the whiteness and the blackness of the faces and 
the tallness of theneck of the crier toprayet (Mu'adhdhin) andsoon, 

(G4) The reading of the Scrolls, their being given to men from 
theright, from the left and from behind the backs, and the conver- 
sation of God with them in His words: “Had I not made you the 
chief (to be obeyed) and authorised you to receive one-fourth of 
the booty ?"7 

(sis) Every community will be ordered to follow its deity which 
will hurl it down into the fire of Hell. The believers, however, 
will be delivered by a particular manifestation (tajallf) they will 
have a claim to, because of their correct faith in God and in His 
attributes. 

(iv) The Balance will be set up and actions will be weighed 
including that letter which contained the words “There is no god 
but Allah.” 

(v) The appearance of the hidden good qualities which had 
not assumed a larger shape by their actions done in the world 
in this way that God commanded a servant to do something which 
he did, and from it appeared his obedience to Him and his hope 
in Him, and the other cases of such kind. 

(vi) The Bridge will be erected over the Hell, and the prongs 
of fire will appear. Some men will cross it like the lightning, or 
ike the wind, or like the swift-running horse. Some will pass over 
it safely by walking. Others will cross it receiving many a scratch. 
There would be some among them who would be caught in the 
fiery prongs and will thus fall into the fire. All these are the forms 
of the Reckoning by God (al-Hagg) and of the people's coming to 
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‘know of their actions. : 
(2) The science of the descent of mercy from the side of the 


prophet of the prophets. Its reality has already been explained 
by us. It will be represented in many forms, — : 

One of them is that on that Day the intercession of the 
prophets, the apostles, the saints (auliya’), the Qur'an and the 
actions will take place, The prophets and their companions who 
died as martyrs will contend with the rebellious unbelievers, 
Jaugh at them and will rejoice at their suffering. : 

“The other one is the appearance of the Fountain, From it only 
the sincere believers will drink and the rest will be driven away 
as the stranger camel is driven away from the watering-place. 

(3) The science pertaining to the suitable, substential or 
accidental forms which the ease and difficulty will assume there. 

Tt may be remembered that the human spirit, so long as it is 
in the world, goes not progressing and enjoying a delicate ie in 

iuman beings without exception are partici- 
Le ee ols enfagniesk, Sach as td bave.delfclous 
food, palatabledrink, charming wile, splendid garments and fine 
residence, etc, However, there are certain enjoyments which are 
peculiar to some only. It is, therefore, that the Holy Prophet 
has said that God has created a brown, red-lipped girl for Ja‘far, 
as He knew the liking of Ja'far for sucha kind of girl Similar are 
his sayings in connection with the camel and the horse, etc * 

Every condition of ease and comfort which represents delight, 

cheerfulness and satisfaction in our sleep will surely be the lot of 
the believer in the Paradise, And every state of difficulty and 
suffering which is represented by hatred, loneliness and the 
tunsettlement of mind will be the lot of the unbeliever and the 
hypocrite in Hellfire, These are some words spoken inthe general 
form, but they have been very clearly explained by the Holy 
Prot God will manifest Himself to them on an elevated spot in 
the Paradise, This favour will not be shown to them in conse 
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quence of their actions, but they will receive it as a purely Gode 
given and natural favour outside their acquisition, the reason 
being that the (Great) Human Soul (an-Nafs-ul-Insdnfyai) will 
puff into them, and because they had been created in the best 
form, No doubt, actions remove the obstructions and lift the 
curtains, It is, therefore, that the Holy Prophet has said: “Surely 
you will see your Lord clearly just as you see the moon. Thus, 
whosoever among you is able to observe prayer before the rising 
Apiethg #0" and the one before its setting, then lt him do 
It may be remembered that the Holy Prophet has not allow- 
ed us to think over the person (Dhd/) of God, but, on the con- 
trary, he has prohibited us from that, as he has said: "Do not 
think over the pzrson of God"; “There should be no thinking 
over God.” His prohibition includes discussion on the attri« 
butes of God as well, namsly, the explanation of the realities of 
His attributes and the way He is characterised by them, such as 
whether the seeing and the hearing are other than the knowledge 
or the knowledge itself and whether the speech is personal or 
something else, and so on. However, there were certain things 
which the Holy Prophet found both the Arabs and the non-Arabs 
understanding them and characterising their Lord by them. For 
éxample, when they used to mention His greatness, sanctity, 
purity and power over the ereated beings, they were characteris: 
ing Him by the administrative ability of the ruler, as he (the 
Holy Prophet) found that their perfection will not be complete 
but by their knowing them (the attributes of God) in this way, 
and saw that they had always been describing their Lord with 
these attributes from a very long time. Accordingly, he laid the 
foundation of his mission on reminding them of the days of 
adversity and prosperity God used to bring them by turns. While 
mentioning them (God's attributes) he used that language which 
they were using, He did not engage himself in giving an exposition 














of their realities and did not go deep in them. However, he could q 
not prevent himself from the use of such similes as the hand, the 
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foot and the laughing. 

‘Many centuries known to their goodness passed away in this 
way. Then some people came who named themselves as Abl al- 
Sunnah (the observers of the traditional law, Sunnites), while, as 
amatter of fact, the Sunnah (practice of the Prophet) was far away 
from them. They, thus, made forced attempts at what concerned 
them not, and at what their prophet had not brought. Oh! what a 
calamity, which became universal and which blinded the people! 

There are certain principles for the miracles which appeared 
at the bands of our Prophet, and at the hands of the perfect 
‘men. Some of them are as follows: 

(1) Luck. Its reality is that there is a certain point in the 
minds of men to which all other minds are attracted, and which 
subdues them all. It pulls them towards itself as the magnet 
ppalls the pieces of iron to itself, If ithappens to be extremely fortu- 
nate, it necessitates the flow of such thoughts in the mind of that 
person, in the minds of people around him und even in the minds 
of animals and angels, which bring ease and comfort to him. But, 
if it happens to be extremely wretched, it makes it necessary that 
‘such thuuglits may flow in the mind of that person, in the minds of 

the people, animals and-angels around him, which lead to his 
difficulty and distress. 

T have seen many a time that whenever the destiny (gada’) 
was to take place for the death of a certain man, for example, it 
flowed in search of the causes as water flows in the grassy ground 
or like the penetration of the rays of the sun through the rent 
curtain. It (destiny), however, takes into consideration the weight 
‘between the cause and the obstacle. If the grass and the straw 
are to prevent the free flow of water and the curtain prevents the 
penetration of the rays of the sun, then their flow and penetra- 
tion will take practical shape as far as possible. In like manner, 
the destiny will flow according to the nearest cause available 
there. If there is some depression in the ground, and if its (des- 
tiny's) taking place there is not opposed to the natural order, 
then it will flow towards that man, and a thought will also 
occur to his mind to go near it (depressed ground) with the 
result that his foot will slip there and this will become the cause 
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of bis death. If there is his enemy-and the appearance of enmity 
is also not opposed to the natural order, the destiny moves to- 
wards him, and there it occurs to the mind of his enemy to quarrel 
with him or he (the man) becomes angry an abuses the enemy 
with the result that the quarrel ends in his death, And if thereis 
an animal, the,destiny moves towards it with the result that it 
strikes him with its foot or bites him strongly and this brings about 
his death, But if the inspiration of the angels happens to be the 
nearest of the causes on that day, then the destiny will move 
towards them (angels) so that they may execute the order which was 
to be carried through anyhow. For these causes, however, there are 
certain other causes for everything, which unavoidably necessitate 
them, and luck is one of such necessary causes, 

We have observed many a time that in the mind of a certain 
person there is a bright point like the brightly shining star, and 
the rays radiating from it penetrate the hearts of men, the angels 
and the animals. If they (the rays) are effective and the penetrat~ 
ed one is also receptive, then it will necessitate the emergence 
of an intention of doing good and showing love to him, 

Sometimes, there is a point in the mind of a certain man, but 
it is not so bright and shining like the one mentioned above, That 
man then pays attention to the reading of the Divine Names and 
other litanies. As a result of it, that point begins to shine very 
brightly. On account of this, (Divine) mercy, affection and kind- 
ness were shown to the Holy Prophet from the time of his birthand 
when he was a nursling under his nurse. His friends were-always 
helped, his enemies were defeated, and he was defended against 
every evil. In this state he went on progressing till he reached the 
highest stage. 

(2) He was created in the best form and in a balanced consti- 
tution, at a time when there was an excellent combination of the 
powers of the stars which required a great renown and prevalence 
for him and his leadership of both the Arabs and the non-Arabs, 
to whom they might submit and obey. And they also demanded 
that his religion should continue until the Day of Judgment. 

God has placed some effect and property in every kind of 
species, the individuals and the situations (Auda). There is abso- 
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Jutely no opposition from the best order (Nisam khair) to preventa 
thing from its effect and property. Thus, this merit of his (namely, 
his inborn qualities) made it necessary that he should be the 
most beautiful and the most perfect of the people in creation, the 
most brave, the most generous, the most forbearing, the most 
just and the most eloquent of them. He grew up among the people 
who were the noblest of the Arabs and the best of people. 
Apart from the prophets, the hermitswho followed them and the 
pious Arabs, the persons who possessed some particular kind of 
knowledge of the decisions taking place in the Holy Fold, such as 
the divines, the Jinn, the astrologers and some others had infer- 
red from the knowledge and the information they possessed that 
all these things were meant for him. 

These were the two qualities which are shared with him by 
just, fortunate and morally strong kings, according to their 
capability. It is rare that the extraordinary things of the sort we 
have mentioned should not have been related of him who happen- 
ed to be perfect in his character, and at the time of whose birth 
fortunate powers had combined in the stars. 

(3) He was intelligent, and, on account of the purity of his 
mind from all the stains which produce rust and which prevent it 
from getting imprinted by what takes place in the Holy Fold, he 
‘used to receive from the Unseen the news of the past events and 
those of the future as far as God liked. We have already made a 
mention of that secret. 

Sometimes, certain things were represented to him in his 
dream and he came to know of their reality by means of an 
interpretation or even without any means. At times, no socner 
some things without any colour or shape, et¢., appeared to him in 
his wakefulness than they disappeared. On certain occasions, an 
angel (in the form of man) used to appear to him and address 
him, and he was then receiving the information from him into 
his mind, In cases like these, it is necessary for one to whom God 
has given the knowledge of the interpretation of the dreams to 
deeply think over two things and they are as under : 

One is that this event should necessarily be distinguished from 
the other events, until it may appear distinctly separatefrom them, 
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‘and for that there are many reasons. One of them is that there 
should be an obvious desire in the mind of man for that event, 
like that of the thirsty person for water or like the hidden desire 
in the mind of the poor for wealth and for such means of earning 
and devices which lead him to its acquisition, even though such 
thoughts may not occur to his mind at that moment. 

The other one is the strong representation of the event which 
takes place in the Sublime Assembly. As a result of that, if 
there is a man who is inclined towards those events (taking place 
in the Sublime Assembly) to a certain extent in some form or the 
other, then unavoidably something from them gets imprinted on his 
mind. That generally happens when thegreat events take placesuch 
as the appearance of one government, the overthrow of the other 
and the widespread famines and epidemics, etc. This form of the 
events which appears in the Sublime Assembly invariably agrees 
with the dreams of the people and their visions, 

The third reason is the Administration of God. Thus, the’best 
order (Nizam khair) does not become complete, but only when the 
knowledge is poured into the heart of one who is fit for that. It 
therefore, that the Pharaoh in particular saw famine fo bis dream 
so that he might be informed ofit in advance.° Theknowlecgeagain 
is not poured into the heart of any but through two principles: 
one is the capability of the person concerned and the other is the 
generosity of God and the flow of His mercy. There are, however, 
certain reasons when these two principles combine. One is, 
where the generosity of God dominates the capability of the re- 
cipient. That happens in the case of such sciences on which depends 
‘the reformation of the masses or of a people or of an individual. 
The other is where the capability of the recipient happens to 
exceed the generosity of God, That takes place in the case of such 
sciences as do not relate to the reformation of the people. 

The first one is the origin of the sciences of the prophets 
which are absolutely certain and it is proper that the people 
should be obliged to follow them. The second one is the origin of 








10. This perhaps refers to the Pharsoh of Egypt, when the Prophet Josepb 
put in the prison, He had seen s dream which was correctly interpreted 
by the Prophet as pointing out to the impending famine, 
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the sciences of the saints and they also happen to be true in rela~ 
tion to one state (Hal) against the other and in relation to one 
dividual against the other. However, there are exceptions in 
the case of those who happen to be the heirs of the prophets (as 
the disclosures made to them are generally certain, above 
equivocation). 

The fourth reason is that the event sbould be bearing some 
relation to the mind of this person. There are persons whose 
nature is suitable for knowing the particular happenings, while 
there are some other persons whose nature is fit for knowing the 
great and universal affairs. 

The other one is the freedom of the mind from its worldly 
connections.!! This becomes the cause of many other secret causes. 
Some works lead to the comfort of the heart, and some others 
keep the mind always engaged. There are some ambitions which 
lead to deep thinking, and there are certain competitions which 
lead to sharp-mindedness.12 

(4) He was graced with a great blessing in his person (na/s) 
and in all that had connection with it. The reality of the bless- 
ing is that a strong cause resulting from the blessings, the prayer 
and the pleasure of the Sublime Assembly turns to the servant, 
gets mixed up with his person and then leads to the expansion 
of the natural causes. 

Ordinarily, there are some spiritual states which do not give 
rise to the feeling of hunger, nor do the parts of the body dis- 
integrate on account of the natural heat, such as when one is 
busy in repelling the disease or is overtaken by shame, fear and 
impetuosity, etc, For that state there is a capability in the mind 
and the body of man. 

When the blessing descends and meets with that capability it 
makes it necessary that the man may keep away from food for 
a longer time, even longer than what reason requires in that body. 
‘The blessed person, when he desires to manifest this effect, often- 
times, sticks to the recitation of the name of as-Samad (Lord) and 








11. Connected with the words: “One is that this event" (p. 87), 
12, In Shah Waliyullah Academy's edition the word is Imhijdm (with- 
drawal), but Hija" (sharp-mindedness) seems to be more appropriate. 
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al-Quadiis (Holy) and the like, in order to direct himself to this 
spiritual state and then the blessing will appear in that form. 

Ordinarily, there are certain states which lead to the known 
violence and wakefulness, like the cheerfulness of the heart, the 
appearance of impetuosity, competition and fear, etc. There is a 
capability for those states as well. When the blessing descends 
and meets with this capability, it becomes necessary that his 
violence and wakefulness should increase manifold. 

Many a time, a man sees certain acts and states in his com- 
panion, and from them he understands many of the hidden things, 
which, however, he is unable to find in the other state. For that 
state also, there is a capability. When the blessing meets with that 
capability, it necessitates the emergence of insight (firdsah), com- 
pletely outside the ordinary course. 

In every mind, there is a form of man’s beljef he has in his 
Lord and in His signs. Similarly, for every kind of belief with 
which his heart has a connection, there is the form of it. Some- 
times, when man pays his fullest attention to that belief, it as- 
sumes many shapes and forms. That generally happens in sleep, 
and rarely takes place in wakefulness. At times, when the ble:s- 
ing descends on him and he also happens to possess that required. 
capability, it (the blessing) necessitates the appearance of Divine 
Manifestations and correct dreams, which are, however, beyond 
the reach of a common man. 

Inshort, one of the miracles (Mu jis!) of the Holy Prophetwhich 
are narrated without any break in the-transmission-chain was that 
whenever he prayed for increase in'food or drink, God brought 
abundance therein, That blessing took practical shape either in 
the increase of the quality of the thing only and, thus, it was 
proving more profitable, or in the increase in the quantity of the 
thing itself. The matter then yielding to the force of the concentra~ 
tion of the Sublime Assembly was assuming the form of water or 
food. For such things, there are examples even in (the phenomena 
of) Nature. 

These are the two qualities which are shared with him by the 
most intelligent and the saints. It is, therefore, that you see the 
‘books of the persons of their rank replete with the various kinds 
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‘of these miracles, such as intuition (kasif), advance information 
(ishraf), hearing the Unseen Voice (hati) and the acceptance of 
their prayers, etc. 

Some happenings take place sparingly, because their causes 
take place but very sparingly, They are, therefore, named as 
extraordinary (kiiawdrig). As a matter of fact, all that is named 
as extraordinary is of the ordinary ones, but because their causes 
take place rarely, they appear but rarely; and as the people do 
not usually expect them, they are named as extraordinary. 

At times even for the extraordinary thing, there is an example 
‘they are familiar with, and even for a thing which is more 
surprisingly extraordinary, but people do not pay attention to 
that. When any extraordinary thing appeals them the most, they 
begin to wonder at it, highly speak of it and write it in their 
history books, For example, when water turns into marble in a 
moment, they do not pay attention to it, but if it changes into 
some body they are not expecting, nor such a thing had ever 
been heard by them, they take it to be strange.13 

Sometimes a thing is taken extraordinary in one species and 
not in the other such as deep insight, covering long distance 
inashort time, assumption of different forms and influencim 
the mind of the other person. Jinn are familiar with these 
works and people do not take them as strange. But if such a work 
is seen in a human being, they take it as extraordinary. 

In short, some events take place, and God makes them as a 
miracle of one of His prophets in some way or the other. For 
example, the prophet gives information of the coming of an event 
before it actually takes place, or that event, when it happens, 
conforms to the punishment about which God had made a revela- 
tion to him. Just as God destroyed the ‘Ad and the Thamad on 
account of their disobedience, which (their disobedience) brought 
in its wake their destruction, Then God made that as a miracle 
of Heber and Salih. 

Some scholars who possess the knowledge of the Tradition and 
the natural philosophy are of the view that the splitting of the 

13. Qur'dn, xii, 105 : “And how many signs in the heaven and the earth 
do they pass by 7 Yet they turn (their faces) away from them I" 
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‘moon is also one of such events, as it is an event which happens 
rarely, God has made it as a sign for the nearness of the Resur~ 
rection, just as He has made the swallowing up by the earth, the 
‘earthquakes and the great bloody wars as signs for it, and has 
made it (split of the moon) as a miracle for our Holy Prophet. 
‘When people asked him about its (Resurrection’s) sign, he inform- 
ed them that God will soon show them a siga, When the moon 
split up, he showed it to them. 

These scholars are of the opinion that it is not necessary that 
‘the splitting of the moon should have taken place in the very” 
body of the moon itself, It is rather possible that it should have 
been like the smoke, the falling of the stars, the eclipse of the 
sun and the moon, which appear to the eyes of people in the air. 
‘Then, for them, such words in the Arabic language were used 
which suited the substance of these things. It is, therefore, that 
the Holy Qur’én was revealed in the language of the Arabs. 

‘An example of it is provided by the saying of ‘Abdullah b. 
Mas‘, who is sufficient as an authority for that. He has narrated 
that whenever people were smitten by famine, they used to look 
around (in despair) and saw a smoke in the sky (while as a matter 
Of fact there was no smoke). These words of God have“been 
fevealed in that connection: “The Day the sky will come with 
clear smoke.""!4 

Ibn al-Majishin, who is one of the Imims of guidance, has 
said that God on the Judgment Day will not change from one 
form to another form, but people will see Him in various forms. 
He has said that the cause of this event (namely, of the splitting 
of the moon) is that when the transparent constituents of water 
Combine together and become like one single plane, and if at that 
time there happens to be a mountain or a thick cloud behind it, 
then it will become like the mirror in which the moon would be 
seen reflected, At that time, people will see two moons instead of 
one, in the air. 

‘Sometimes, the thing reflected in the mirror is other than the 
one in the sky. At times, the whole moon becomes concealed and 














14, Qur'an, liv. 10. 
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instead the halves appeaf in the air. An example of this all is like 
the example of the eclipse of the sun and the moon and the fall- 
ing of the stars. It has come in the Qur'an that they all are the 
Signs. I have said this much, by way of possibility and pro- 
bability, while God otherwise is All-Powerful and the true know- 
ledge is with Him alone. 

‘You should know that the straight path in this problem and 
in the allegories such as the hands and the feet (of God) and in 
the matters of the future life is that man should follow their 
external meaning and should not busy himself in knowing the 
nature of their existence. He should generally believe that what 
God and His Prophet have intended by them is true, and should 
not say that God inended this and did not intend that, etc. It is, 
therefore, that you will never find the Holy Prophet, his Compan- 
ions and the best of their followers having ever busied themselves 
in anything of that kind. This kind of business (namely, to know 
the allegorical) came from the Mu'tazilites, who had stolen this 
science from the philosophers. The Sunnites afterwards stole it 
from the Mu’ tazilites. We have already made it thoroughly clear 
in some of our works, that the Mu’tazilites had stolen it from 
‘the philosophers, from whom (the Mu‘tazilites) it was stolen by 
the Sunnites, 
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WONDERS OF THE WORLD 


Here we draw your attention to certain principles of wonders 
which have taken place in the world. 

You should know that, in our opinion, the whole universe is 
one body, with one soul connected with it, and with one order 
under which the sou} rules its body. The example of all the hap- 
penings which are taking place in the four kingdoms of Nature, 
namely, the mineral, the vegetable, the animal and man, is like 
the example of the form reflected in the mirror. In the elements, it 
is only the form of the conjunction of the powers of the stars that is 
reflected and nothing else, Just as the form reflected in the mirror 
combines all the predications (Ahkam) of both the things reflect- 
edand of the mirror, similarly the happenings taking place in 
the universe do combine the predications of the conjunctions of 
the stars as well as those of the elements. 

In short, when man leoks into any mirror, his form will be 
reflected in it and not that of the horse. All the parts of his body 
will be reflected in it, namely, his head, hands, feet, eyes, ears 
and the nose, etc., and not the form of the tail, the trunk, the 
crest of the cock, the horns and that of the cloven hoofs. 

‘When something is put in front of the mirror, its exact form 
will be reflected in it, If the breadth of the mirror is greater 
than its length or its length is longer than its breadth or if it is 
triangular or is red or green, the thing reflected therein will 
assume the same variations accordingly. Thus, for every looker 
and the mirror there is a general predication and both of them 
(the looker and the mirror) conform to the particular reflection, 

__ Similarly, itis proper here to consider the case of the happen- 
ings, No one can understand their realities until he has possessed 
a thorough knowledge of the science of the earthly natures, their 
properties, and has carefully watched them in the happenings. 
Where contraction and expansion were not found supported by 
the earthly causes, he may be able to prove the heavenly causes 
for them (happenings). He will not understand the realities of the 
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happenings until he has comprehended the knowledge of the 
powers of the stars and their complete predication, which, how- 
cover, deserves to take practical shape if there is no obstruction, 
He will find contraction and expansion there which will show him 
the need towards establishing the properties of the four kingdoms 
of Nature, Now, when you have become sure of what we have 
‘mentioned, it is time to mention one other cause. 

Tt should be remembered that there is one other cause behind 
these two causes, emerging from the order under which the Uni- 
versal Soul administers the Universal Body. Its example is like 
that of the man who possesses certain predications which are 
flowing from the human species, and which are present in all the 
human individuals in one and the same form. For example, every 
human individual must certainly be of a straight stature, clear 
in skin, with wider nails, laughing and speaking one. It is also 
necessary that he should be an embryo in the beginning, then a 
born one, then a child, then a boy, then a youth, then a fall- 
grown, then an old one and then a decrepitude. 

When he was a child, his constitution (ris) was fresh and his 
intellect was unripe. Again, when he became young, his constitu- 
tion dried and his intellect became ripe. The time he turned old, 
‘weakness appeared in many of his faculties and the clear fresh 
hess dominated him. The male is more jealous than the female, 
is more brave and more intelligent, and so on. All these predica- 
tions are flowing from the specific form. And the specific form is 
that which requires the penetration of the universal predication 

in all it mikes its appearance. All that we have mentioned or 
have made a reference to is the explanation of this predication. 
It is, therefore, that there is a different predication for every 
species. No individual of the species remains behind its predica- 
tion, save one the matter of which disobeys it at the very outset, 

‘Similarly, the Primal Form, by that I mean, the Universal 
Soul (an-Nafs al-Kullfyah) has its own predication in its body, in 
its limbs and in its faculties from which it (predication) never re- 

mains blind. It is the requirement of that predication that when- 
ever a human species, for example, is found and if a matter 
differing in its attributes accepts its form (form of human species), 
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then it becomes necessary that the predications of th 
(of the human species) may also differ. 

There are persons who, rising above the rank of humanity, 
Progress towards angelhood; they are completely diverted from 
the ugliness of this world. Then there are some persons who 
shunning humanity are moving towards bestiality and absolute 
ugliness, and are diverted from the angelic purity. In this case, it 
is necessary that the colour of both the sides (angelic and bestia!) 
may be imprinted on the Holy Fold from where theadministration 
of the Universal Soul proceeds towards its body. It is also neces- 
sary that their imprint on it may render the descending Divine 
Grace to get coloured with a colour which may slightly differ from 
the just and plain pretlication. 

This is how the affair will continue ascending and descending 
until it becomes necessary in the wisdom of God, that the Destiny 
(Qaga’) may descend for the extinction of the species, nay, for 
the extinction of all the species of the animals and the vegetables, 
Then Destiny waits for the conjunction of the heavenly bodies 
and the earthly situation which require that extinction, When 
both the heavenly and the earthly causes are found requiring that 
extinction, then the coming of the Resurrection becomes neces- 
sary. This is the predication of the Universal Soul and of the 
order (taritb) that calls for it. 

Similarly, when the number of such individuals who are in 
clined to devilry and bestiality multiplies and there is no one to 
check their evil, it becomes necessary that Destiny should come 
down to the Holy Fold for raising a messenger and revealing 
Book. Destiny then waits for theappearance of a person, pure of sin 
and most intelligent, who combines in his person such powers of the 
stars which may lead to his dominion, the establishment of his 
religion and guidance, and which also may become the cause of 
effecting unity among the people, and of the flow of different 
kinds of sciences from him, When that man is found, Destiny 
gushes out from his breast, and the Law and guidance are repre- 
sentedina plane (maw{in) just between the Unseen and the Seen, 

For example, even though the matter of the Law (Sharf'ah) is 
the sayings and orders of the Holy Prophet, it is not what it 
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treatise. All praise is due to God, the Lord of the worlds. God is 
enough for me and He is the best protector. May God send His 


blessings upon our chief Muhammad, upon his family and upon 
his Companions. 
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Bharig ‘dah, 9 
Khawarig, 90 
hide, 50, 51 
Kitab al-Mahdi, 79 
Kun, 45, 66 
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Latent Reality, 16 
Tisan hagigah, 28 
Hisdn tajawwus, 9, 27 
Lot, 28, 29 

Luck, 85, 86 


maddah, 75 

Magian, 17 

‘Magog. 77 

Mahdi, 1mim, 77 

Mala'-i-A‘, 7 

Mary, 65, 66, 67, 68 

masiihah, 52 

maufin, 96 

Midian, 42 

miracles, 70, 84, 90 

Mirraj, & 

smnizdj, $7, 58, 65, 81,95 

Moses, 39, 40, 41, 42, 43, 44, 45. 46, 
47, 48, 49, $0, 51, 52, 54, 55, 58 





Mu'adhahin, 82 

Mu‘awiyah, 79 

mudabbir, 6 

Muhammad, 4, 70, 80, 98: se¢ alto 
Prophet 





‘nafs, 20, $7, 67, 68. 75, 80, 89, 97 
an-Nafs al-Kulliyah, 95 

an Nafeul-Insaniyya 

Nafe Natigah, 16, 70 
Nasmah, $8, 62, 67, 71 
Nawimis, 19, Sh 

nazm, 78 

Nikayah Fi Gharib al-Hadith, 82 
Nioawd Nineve, 61 

isyan, 14 

ssizdm, 8,15, 74, 76 

im hhair, 6, 86, 98 

‘nied mardiyyoh, 37 

‘niga fabs, 76 

Noab, 18.19, 20 
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Paradise, 7,13, 14, 17,45, 83; earthly, 
7 

Pentateuch, 49, 52, 54 

Pharaoh, 39, 40. 41, 42, 43, 44, 65, 88 

Potiphar, 31 

Prophet, Holy, 8, 10, 13, 27, 34, 40, 
50, 65, 71, 75, 77, 79. 83, 84, 86, 90, 
91, 93, 96, 97; Prophet of 
prophets, 74, 80, 82; see also 
Mohammad 

Primal Form, 95 

Primal Soul, 47 

Providence, 9, 14, 19, 20, 25, 97 
Paalms, 56 
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Qarin, 49 ‘Small Man, 81 

Qiyamab, 21 Solomon/Sulaiman, $4, 38, 60, 61 

al-Quddas, 89 Splitting of Moon, 91, 92 

Quraish, 79 ‘Sublime Assembly, 7, 8, 13, 16, 18, 
20, 23, 25, 26, 27, 30. 37. 38, 41, 43, 

Rahmat, 6, 8, 11, 23 46, 56, 62, 70, 7!. T4, 75. 76, 77. 87» 

Rational Soul, 16, 70 88, 89, 90, 

Rayan, 34 ‘Sunan Ab@ Dawid, 79 

Riazi, 97 Sunan Tirmidhi, 63 


Real, 8, 29, 46, 47, 50, St, 67. 71, 80 

Reckoning, 71, 82 

Resurrection, 21, 77, 79, 91, 96; se@ 
also Day, Judgment 

Risdlan, 42 

RGD, 12, 29, 47 

al-Rah (Gabriel, a.v,), 45 

Rah Quasi, 74 








Sabbath, 58 

Sahin Bubhars, 40 

Saljdk Turks, 79 

Salih, 20, 21, 91 

Salih, 15 

as-Samad, 89 

Simin, 45, 46 

Samuel, 52, 54 

Sanctuary, 25 

Sérah, 25,26, 29 

Safe, 97 

Satan, 7,13 

Saul, 54,55 

Serolts, 82 

Self-unfolding Existence, 17 

Shih Waltyallth, 4,13, 15, 97 

Shah Wallyallah Academy, 89 

Shamwail, 52, 54 

Shari'ah, 11, 18, 41, 51, 58, 96, 97 

Sheba, 61 

ahiar, 25 

Shoaib, 38, 42 

Similitadinary Body. 7 

Similitudinary Reality, 7 

Similitudinary World, 15,16, 43,46, 
57, 61, 68 





Sunnah, 84 
Sunnites, 84. 93, 
Syria, 78, 79 


yab", 23 
faba’, 19.43 

fabirah, 6,8, 15, 16, 17, 20, 31, 40, 43, 
48, 55, 58, 67 

al-Tadbir al-[1ahi, 19, 50, 63,73 
Tafnimat, 7 

Tajalts, 27, 82, 97 

Tajalli Azam, 97 
al-Tajawwus al-Tabt't, $, 6 

‘Talat, 4, 55 

al-Tanabbuh al-Muntazim, 31 
Tagribat, 6, 51 

tartib, 96 

four, 5 

Tawhid, 19, 25,34 

Ta'wil al-Anidith, 4 

‘Thamid, 20, 91 

tharid, 65 

‘Throve, 13,26 

‘Trath, 18, 24, 26, 72 

saan, 21 

Tar, 45 

Towa, 42 

‘Twelve Caliphs, 79 


‘Ubaidulb Sindhi, 13, 14 
“ula, 48 














Universal Body, 95 

Universal Laws, 50, $1 

Universal Soul, 47, 73, 76, 80, 95, 96, 
” 


ssagh muntazim, 31 
‘see Shih Waliy lla 









‘World of Similitudes. 16, 17 
l-Wajad al-Munbasit, 17 





‘Yeous, 9, 61; 140 also Jonah 
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A GUIDE TO HAJJ 
Compiled by A. H. Husain 


This is an exhaustive guide to the institution of 
Hajj. It contains all the supplications and ritual 
prayers which are offered during various rites of 
Hajj. The reader with the help of this guide can 
easily perform the Hajj. 

Cr. 8vo. pp. viii, 90. Rs. 3.00 


DETERMINATION OF THE DIRECTION 
OF QIBLA AND THE ISLAMIC TIMINGS 


By Malik Bashir Ahmad Bagyi 


It is customary in our country to so orientate 
the mosque that a man while offering his prayers 
would face in the westerly direction. This is quite 
in conformity with the injunction of the Holy Quran: 
“Turn your face in prayers towards Qibla.” 


This booklet is intended to provide some guid- 
ance, rather inspiration to the students of mathe- 
matics in general and those of engineering in parti- 
cular. To make this work more useful and self- 
contained methods of calculating the longitude and 
latitude of any place are given to facilitate calcula- 
tions where these can’t be obtained from any survey 
map or department. 

Demy 8vo. pp. xii, 73. Rs. 5.00 


SH. MUHAMMAD ASHRAF 
KASHMIRI BAZAR, LAHORE (Pakistan) 
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THE HOLY QUR-AN, Arable text with English translation, and 

commentary by Ailama Abdullah Yusuf Ali 
‘Available fa one volume, two volumes and three volomes 

AN ENGLISH INTERPRETATION OF THE HOLY QUR-Al 
English translation by Allama Abdollah Yosuf Ali with full Arabi 
text, but without footfotes, rasning commentary and appendices, 
Tosinall bandy size 

AN APPROACH TO THE STUDY OF THE QURAN, by Nawab Sir 
Nizamat Jung Bahadur 

PHILOSOPHY OF THE QUR'AN, by Hafiz Ghulam Sarwar 

QUR’ ANIC LAWS, by Muhammad Valibhai Merchant 

PROPHECIES OF THE HOLY QURAN, by Q. I, Hingora 

AGEOGRAPHICAL HISTORY OF THE QUR'AN, by 5, Mazadar- 

THE MESSAGE OF ISLAM (Bird’s eye-view of the contents of the 
Holy Qur-as}, by Allama A. Yusuf Alt 

UISSONS FROM THE STORIES OF THE QUR'AN, by AMR, 
Muhajir 

MUHAMMAD AND TEACHINGS OF QUR'AN, by John Davenport 

ASH-SHAFIT'S RISALAH (BASIC IDEAS), by Dr, Kbalil Semaan 

TOWARDS UNDERSTANDING OF THE QUR'AN, by Maulana 

usar Niazt 


HADITH 


SAHIH MUSLIM, Eoj 
Foar volames 
MISHKAT AL-MASABTH (AL-HADITH), English translation by Dr. 
‘James Robson, Two volumes 
TA'WIL AL-AHADITS, by Shah Waliyuliah, translated by GN, 
‘Jaibani 
SAYINGS OF MUHAMMAD (with Arabic Text), translated by Pro- 
fessor Ghazi Abmad 
PRAYERS OF THE PROPHET (Masniin Du'd'ain, with Arabic text), 
‘tenaslted by A.H. Siddiqi 
THUS SPOKE THE HOLY PROPHET, by Bennet and Brown 
PRAYERS OF MUHAMMAD compiled ond translated by A, H. 
Farid Available with and without Arabic text 
AL-HIZB AL-AZAM (A collection of Prayers with Arable Text), 
translated by M, Abdul Hamid Siddiqi 
‘THE TABLE TALK OF MUHAMMAD by S Lane-Pools 
SAYINGS OF MUHAMMAD THE LAST PROPHET, compited by 
S.A. Hosain 
ORATIONS OF MUHAMMAD 








jah translation by M, Abdu! Hamid Siddiqi, 
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RELIGION, ISLAM, ETC. 


THE MIRROR OF TRINITY, by Maulana Kausar Niazi 

FUNDAMENTAL TRUTHS, by Maulana Kausar Niazi 

THE CREATION OF MAN, by Maulana Kausar Niazi 

ISLAM OUR GUIDE, by Maulana Kausar Niazi 

MODERN CHALLENGES TO MUSLIM FAMILIES, by Maulana 
Kausar Niazi 

ROLE OF THE MOSQUE, by Maulana Kausar Niazi 

THOUGHTS ON SOME ASPECTS OF ISLAM, by Zulfikar Ali Bhutto 

ISLAM AT THE CROSSROADS, by Muhammad Asad 

MARXISM OR ISLAM, by Mazheruddin Siddiqh 

INTRODUCTION TO ISLAM, by Dr. M. Hamidullah 

MODERNIZATION MENACES MUSLIMS, by Aslam Siddiqi 

‘VIRTUES OF SALAT, by Maulana Muhammad Zakaria 


SALAT OR ISLAMIC PRAYER BOOK, with Aral 
iNiustrations 


ISLAM IN PRACTICAL LIFE, by A M.R. Muhajir 
MODERN ISLAM IN INDIA, by W.C. Smith 

ISLAM AND THE WORLD, by S. Abul Hasan Ali Nadvi 
THE PREACHING OF ISLAM, by Sir Thomas Arnold 
TENETS OF ISLAM, by A.M.R. Mubajir 

NOTES ON ISLAM, by Nawab Sir Amin Jung Bahadur 


SUPPORT OF THE FAITH, Shah Ismail Shahid's Tagwiyat-ul-Imdn, 
‘translated into English by Mir Shahamat Ali 


PEARLS OF THE FAITH (or Islam’s Rosary), by Sir Edwin Arnold 
THE ESSENCE OF ISLAMIC TEACHINGS, by Syed Nawab Ali 
GATEWAY TO ISLAM, by Saifudain J, Aviff Doray, Four parts 
MANIFESTO OF ISLAM, by Dr, M. Rafi-ud-Dia 

GLIMPSES OF ISLAM by Prince Agha Khan and Dr. Zalei Ali 


THE REFORMS AND RELIGIOUS IDEAS OF SIR SAYYID 
‘AHMAD KHAN, by J.M.S. Baljon, Jr. 


MAX(MS OF ALI, translated by J.A. Chapman 
ISLAM AND AHMADISM, by Sir Muhammad Iqbal 
QADIANISM; A CRITICAL STUDY, by S, Abul Hasan Ali Nadvi 


HIS HOLINESS, by Phoenix, with Foreword by the late Maulana 
Zafar Al Khao 


OUR CULTURE, by Maulana Kausar Niazi 


COMPARATIVE STUDY OF CHRISTIANITY & ISLAM, by Ulfat 
“Aziz-us-Samad 


A COMPARATIVE STUDY OF ISLAM AND OTHER RELIGIONS: 
‘Magaffer-ud-Din Nadvi 


PREPARATION FOR THE HEREAFTER, by Mubamaad Imran 
PRAYER—FOR PROGRESS, by Abdul Razraque 
“LESSONS IN ISLAM” SERIES, Five parts 





text and 














toobaa-elibrar 


Our Publications 3 


THE MUSLIM CONDUCT OF STATE, by Dr M Hamiduliah 

TALEEM-UL-ISLAM, by Allama Mufti Mubammad Kifayatullab, 
English translation, by Dr. Mhamood Qadari and revised by Khalid 
Mian, Four parts 

ISLAMIC CULTURAL STUDIES, by Dr, Syed Abdul Latif 

CULTURAL SIDE OF ISLAM (Islamic Cultare), by M.M. Pickthall 

HUMAN RIGHTS & OBLIGATIONS, by S.M. Nadvi 

OUTLINES OF ISLAMIC CULTURE, by A.M-A, Shasbtery 


‘A SURVEY OF MUSLIM INSTITUTIONS AND CULTURE, by 
Prof, M.A. Hanifi 


GOD, SOUL AND UNIVERSE IN SCIENCE AND ISLAM, by Nawab 
‘Sir Mubammad Yamin Khan 


ISLAM VERSUS SOCIALISM, by Mirza Mohammad Hussain 

COMMUNISM, ISLAM AND YOU, by Haji Abu Idris 

LANDMARS OF JIHAD, Lt.-Col, M.M. Qureshi 

A GUIDE TO HAJJ, by S.A, Husain 

DETERMINATION OF THE DIRECTION OF QIBLA AND THE 
ISLAMIC TIMINGS, by Malik Bashfr Ahmad Bagwi 

ADVICE TO A FRIEND, by S.A, Raut 

‘A LEARNER'S GUIDE TO THE DIVISION OF INHERITANCE, 
by Bashir Ahmad Bagwi 











ECONOMICS & FINANCE 


ISLAM AND THE THEORY OF INTEREST, by Dr, Anwar Iqbal 
Qureshi 

ISLAMIC SOCIAL FRAMEWORK, by M. R 

PUBLIC FINANCE IN ISLAM, by S.A. Siddiqi 

ISLAMIC ECONOMICS : THEORY & PRACTICE, by M, A, Mannan 

ECONOMICS OF ISLAM, by Sh Mahmud Abmad 

ECONOMIC SYSTEM UNDER ‘UMAR THE GREAT, by Irfan 
‘Mabmud Ra’na 


ECONOMIC JUSTICE IN ISLAM, by Dr. S.M, Yusut 
ECONOMIC CONCEPTS IN ISLAM, by Maulana Kausar Niazi 
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MUHAMMAD : THE HOLY PROPHET, by Hefis Ghulam Sarwar 
THE PROPHET OF REVOLUTION, by Maulana Kausar Niazi 
TO THE PROPHET, by Maulana Kausar Niazi 
INTRODUCING THE PROPHETS, by Muhammad Shamim Re: 
SAYYID AHMAD (SHAHID) by M, Hedayetullah 


AN EASY HISTORY OF THE PROPHET OF ISLAM, by S. 
‘Musaffar-ud-Din Nadvi 
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MUHAMMAD : UPON WHOM BE PEACE, by Sheikh Abdur Rabman 
ate 
THE LIGHTNING FLASH (Versified Lite History of the Holy Pro- 
phet), by Qazi Abdul Qayyom 
THE SHADOWLESS PROPHET OF ISLAM, by Syed Abdul Wahab 
LIFE OF ABU BAKR (Firat Caliph of Islam),by Mubammad Habibur 
‘Rahman Kban Sherwani, translated by Dr. Moin-ol-Haq 
UMAR THE GREAT (AL-FAROOQ), by Allama Shibli Numani 
trans, by BM. Zafar Ali Khan and Prof, M, Saleem, Two volumes 
“}EROES OF ISLAM’ SERIES, by Prof, Fazi Ahmad: 
1. Mubammad—The Prophet of Islam 
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3, Omar, the second Callph 
4, Othman, the third Callph 
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6. Khalid bin Wad 
7. Muhammad bin Qasim 
8. Mahmud of Ghazna 
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10, Sultan Tippa 
M1, Aisha the Truthfol 
12. Husain the Great Martyr 
13, Some Companions of the Prophet, Part T 
14. Some Companions of the Prophet, Part IT 
15, Some Companions of the Prophet, Part IT 
IBN AL-ARABI. by S.A.Q. Husaini 
IBN KHALDUN, HIS LIFE AND WORKS, by M.A, Evan 
TADHKARATUL AULIYA (MEMOIRS OF SAINTS). by Dt. 
‘Bankey Bebari 
KHAWAJA GHARIB NAWAZ, by Dr. Zahurul Hassan Sharib 
IBN AS-SIKKIT, by Dr, S.A. Abmedali 
LIFE AND WORKS OF NAWAB SIDDIQ HASAN KHAN OF 
BHOPAL, by Professor Sacedullah 
JAMI: The Persian Mystic, by F. Hadland Davis 
RUMI: The Persian Mystic, by F, Hadlacd Davis 
‘THE SAINT OF JILAN, by 8.4. Salik 
FALCON OF SPAIN, by Dr, 1,B. Irving 
MY LIFE: A FRAGMET (late Maulana Mohamad Ali), edited by 
‘Afzal Iqbal 
WIVES OF THE PROPHET, by Fida Hussain Malik 
MEET MR, JINNAH, by A.A, Ravoof 








PHILOSOPHY & MYSTICISM 


“AWARIF-UL-MA‘ARIF, translation by H.W. Clarkes 
THE ELEMENTS OF ISLAMIC PHILOSOPHY, by Ali Mahdi Khan 
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Mystic TENDENCIES IN ISLAM, by M-M, Zuhur-ud-Din Ahmad 
STUDIES IN TASAWWUF, by Kbaja Khan 
STUDIES IN MUSLIM PHILOSOPHY, by M. Saced Sheikh 


AL-GHAZALI ON DIVINE PREDICATES AND THEIR PRO- 
PERTIES, English translation by Abdu-r-Rabman Abu Zayd 

IDEOLOGY OF THE FUTURE, by Dr, M, Rafi-ud-Din 

MUSLIM THOUGHT AND ITS SOURCE, by Syed Musaffar-ud-Dia 
Nadvi 

THE ETHICAL PHILOSOPHY OF AL-GHAZALI, by Mubammad 
‘Umaruddia 

‘THE PANTHEISTIC MONISM OF IBN AL“ARABI, by Dr. 8.4.2. 
Husaini 
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THE DOCTRINE OF THE SUFIS, by A.J. Arberry 

AN INTRODUCTION TO SUFI DOCTRINE, by Titus Burckhardt 
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THE SECRET ROSE GARDEN OF SA‘D-UD-DIN MAHMUD 
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‘TRE IDEA OF PERSONALITY IN SUFISM, by R.A, Nicholson 

‘THE MYSTICAL PHILOSOPHY OF MUHYID DIN IBN ARABI, 
by AE. Afifi 

FAITH AND PRACTICE OF AL-GHAZALT, by W. Montgomery 
Watt 

SOME MORAL AND RELIGIOUS TEACHINGS OF GHAZALI, by 
Syed Nawab Ail 

THE BOOK OF KNOWLEDGE, translated by Dr. Nabih Amin Farls 

THE MYSTRIES OF ALMSGIVING, translated by Dr. Nabih Amin 
Faris 

THE MYSTERIES OF PURITY, translated by Dr. Nabi Amin Faria 

‘THE MYSTERIES OF FASTING, translated by Dr. Nabi Amin Faris 

‘THE FOUNDATIONS OF THE ARTICLES OF FAITH, translated 
by Dr, Nabi Amin Faria 

‘MUSIC, by Sufi Inayat Khan 
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THE ALCHEMY OF HAPPINESS (al-Ghazali’s Kimiya- 
translated by Claud Field 


THE CONFESSIONS OF AL-GHAZALT, by Claud Field 

GHAZALI'S MISHKAT AL-ANWAR (The Niche for Lights), trans- 
lated by W.H T. Gairdner 

TEACHINGS OF SHAH WALIYULLAH, by G.N. Jalbani 

‘THE PHILOSOPHY OF ISLAM, by Khaja Khan 

AL-KHAIR AL-KATHIR, by Shah Waliyullab, trans by GN. Jalban 

MYSTERIES OF WORSHIP IN ISLAM, by E, B, Calverley 
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JUSTICE IN HISTORICAL ISLAM, by Anwar Ahmad Qadri 

‘(ARAB ADMINISTRATION, by Dr. 8... Husaint 

CONSTITUTION OF THE ARAB EMPIRE, by S.A Q, Husaiot 

CHRISTIANITY IN HISTORY, by Ahmed D, Azhar 

MUSLIM CONTRIBUTION TO SCIENCE AND CULTURE, by 
Muhammad Abdul Rahman Khan 

‘THE ARAB CIVILIZATION, by Prof, Hell's die Kulur der Araber, 
trans, by 8, Khuda Bakhsh, 

THE ORIGIN AND DEVELOPM 
GRAPHY, by M,G, Ravul 

MUSLIM CONTRIBUTION TO GEOGRAPHY, by Dr, Nafis Abmad 

SUCCESSION TO THE RULE IN ISLAM, by Dr. Anwar G Chejoe 

ANECDOTES FROM ISLAM, by M, Ebrahim Khan 

MUSLIM COLONIES IN FRANCE, NORTHERN ITALY AND 
SWITZERLAND, by H.K. Sherwani 

‘THE ARAB NAVIGATION, by S, Sulaiman Nadvi 

HEROIC DEEDS OF MUSLIM WOMEN, by 8, Sulaiman Nadvi 

CONFLICT OF EAST AND WEST IN TURKEY, by Halids 
Edib-Hanom 

TURKISH EMPIRE (1288-1924), by Lord Eversiey 

OUR DECLINE AND ITS CAUSES, by Amir Shakib Arslan, trans- 
lated by M.A, Shakoor 

DECISIVE MOMENTS IN THE HISTORY OF ISLAM, by M.A, Eoan 

MUSLIM LEAGUE, YESTERDAY AND TODAY, by A,B, Rajput 

ISLAM AND THE WEST, by Maulana Kausar Niazi 

A STUDY OF HISTORY, by Mavlaha Kausor Niazt 

INDO-ISRAEL RELATIONS, by Muhammad Tayy 
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STUDIES IN IQBAL, by Syed Abdut Vabid 

‘HE NEW ROSE GARDEN OF MYSTERY AND THE BOOK OF, 
SLAVES, English travslation of Tqbal's “Gulshan-i-Raxi Jadi 
and “Bandagi Namah" by M, Hadi Hussain 
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bby Syed Abdul Vabid 
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IQBAL AND THE RECENT EXPOSITION OF ISLAMIG POLITI- 
CAL THOUGHT, by Dr, Mohammad Aziz Ahmad 
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PAKISTAN; A NATION, by El-Hamza 
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PAKISTAN DEFINED, by Begum Firdaus Rizvi 
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THE FIRST WRITTEN-CONSTITUTION IN THE WORLD (with 
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clings of Shah Waliyullah 
By G.N. Jalbani 

The extraordinary personality 
of Shab Waltyullah is well known 
to the men of learning, Enough 
has been written on him in the 
Urdu language in particular, and 
the present work also is a step 
towards that direction. 

An earnest effort has been made 
to see that no important item of 
his teachings is left out of men- 
tion, but the book does not claim 
to have given a detailed account 
of each and every aspect of the 
subject discussed in it. 

It is hoped that the informa- 
tion supplied in the book will go 
along way to quench the thirst 
of those who are interested in the 
teachings of Shab Waltyullah, 
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Ak-Khair al-Kathir 
‘Shah Waligllah, Translated by G.N. Jaibans 

In this book Shah Waliyallah has poioted out certain weak 
Bettes ofthe philosophers and has shown that philosophy preney 
is enshrined in the Shari‘ah. His accouat of the eveneaarer, 
fe after death ts strange, and in the revelation of realiticn rn 
book 1s superior to his Hujjatulleh-ul-Balighah This is the 
firet English translation of the boot. 


Life of Shah Waliyullah 
G.N. Jalbani 
‘This small volume has a rich store of iuformation about Shah 
Waltyallab’s life, mainly gathered from his writings, Wine 
chiefly characterises itis the collection of datain relation teine 
dates of some of his compositions It is a pity that momo ce 
the life of Shah Waliyullah was available for the English rendcy 
This book is now offered to fill tbat vacuum, Bibliggrepiy see 


Index. 
Lamahat 


Shah Waliyulteh. Prof. G.N. Jalbani, Tr. 
Lamahat (glimpses of philosophy) is the most famous work 
of Shah Waliyallah on philosophy, It begins with an exhaustive 
treatment of the word “Being” and the author has showa thet 
by it is meant the Reality and not the concept or an idea. Some 
other subjects, like al-Shakhs al-Akbar (the Great body), Hasiret 
‘Quds (The Holy Fold), the various classes of angels and the 
diferent forms of the emanations have also been thoroughly di 
cussed. He has explained fully the reality of Invention = 
Admintsty tion and Eménation, by meane of wy wIVinity 


works in the Univéfse, 


f Sat-" 
Shah Waliyullah. Tra by 
Ttls one of the famous wo Shah Wall 
cal philosophy, 0 
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